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Sarvananda Tarangint
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script and a Bengali translation by Asanna-bandhu Bhattacarya Thakura.
Edited by Atula-chandra Bhattacarya. pp. 86. [Comillah, 1909.]



INTRODUCTION
Rk

Sarvananda Thakur (15th-16t cent. CE) remains a relatively unknown figure beyond Bengal,
nonetheless he plays a pivotal role in the broader Tantric tradition according to which he is
first person to realize the siddhis of the 10 Mahavidyas (servavidya)'. Despite being complete-
ly illiterate, he attained spiritual enlightenment through the blessings of the Divine Mother
by reciting a mantra while seated on the corpse of his servant Parnananda. Sarvananda and
his descendants are also known by the name Sarvavidya, as all forms of the Mother were re-
vealed to him. His legacy continues to be revered, and his descendants maintain a substantial
following throughout Bengal to this day:.

Several key texts - Sarvolldsa Tantra, Navavarana Piji Paddbati, and Tripurd Arcana Dipika, are
attributed to him, with the last two highlighting his connection to the Si Vidya tradition. His
profound experiences and contributions were recognized by Arthur Avalon? and depicted in
Robert Svoboda’s “Aghora”s. Dr. Alexis Sanderson mentions that the earliest dateable evidence
of the ten Mahavidyas known to him “is to be found in the Sakta Sarvolldsatantra compiled by
Sarvanandanatha.”#

Sarvananda’s life and spiritual accomplishments are chronicled in the Sarvinanda Tarangini,
in the form of a dialogue between a dand: sannydsi from Kasi and the King/zamindar
(landowner) of Mehar region (present day Bangladesh). This work, penned by his son Si-
vanatha, not only details Sarvananda’s miraculous story of liberation but also devotes time to
discussion of key tantric concepts contained in Sarvolldsa and Frandrnava tantras. Further-
more, Sarvananda Tarangini contains six rare stotras spontaneously recited at pivotal mo-
ments of the story by its key characters.

Tripura Tallika has acquired a rare 1909 first editions of this seminal work, which contains
the main text in Sanskrit, scripted in Bengali alongside a commentary, and a narrative
retelling of the main story in Bengali. This publication marks the first time the Sarvananda
Tarangini has been translated into English, offering readers a unique glimpse into the life of
this remarkable saint. In preparing this book, the text, originally in Bengali script, under-
went transcription and corrections to align with proper Sanskrit spellings. Various textual
errors were identified, including a missing word from the Dandyastakam and other minor is-
sues. Corrections were made where necessary without specific annotations, except where
the changes significantly affected the meaning or were speculative, especially considering
that only one manuscript was available for reference.

1 Sri Sri Kalibari Temple in Mehar region of Bangladesh where Sarvananda attained his siddbis became a
place of pilgrimage to the people of Bengal and an annual festival is held there to commemorate his at-
tainment on Makar Sankranti (January 14th).

2 Shakta and Shakti, Sir Arthur Avalon (ch. 13).

3 Aghora: At the Left Hand of God, Svoboda, Robert E (pp. 71-3).

4 Atharvavedins in Tantric Territory, Alexis Sanderson - “In Sarvollasatantra 3.10—29 he cites a passage
from the faanadvipa, a text with the form of scripture, that teaches the creation of Mahakali (=
Daksinakali), Tarini (= Tara), and Sodasi (= Tripura) and that the last is the first of a set of eight of whom
the others are the remaining seven of the set of ten Mahavidyas.”

5 The book was edited by Atulacandra Bhattacaryya Thakur and the Bengali translation completed by
Asannabandhu Bhattacaryya Thakur.



BRIEF SYNOPSIS OF THE SARVANANDA’S STORY

n Mehar, King Dasa meets Dandisvami, a sennydsin from Varanasi on a pilgrimage follow-
I ing a distressing incident. The hermit shared how he had seen a Bengali Brahmin in Kasi

engaging in alcohol and meat consumption, leading the sannydsis to condemn him. This
event caused the hermits to perceive impurities in their own food, leaving them famished and
driving them to seek sanctity in other holy sites. The King, upon hearing this tale, realized that
the Brahmin in question was Sarvananda, his esteemed Guru. He cautioned Dandisvami
against criticizing Sarvananda, highlighting his revered spiritual status and the divine favor he

enjoyed of being considered a son by the Goddess herself.

The King then shared the story of Vasudeva, a sage who, after performing severe austerities
at Kamakhya pitham and receiving a promise of divine liberation from the Goddess, rein-
carnated as his own grandson, Sarvananda, destined to achieve the vision of the ten great
wisdom goddesses in Mehar.

Sarvananda, naive and detached from worldly knowledge, was ridiculed in a royal assembly
for mistaking the new moon day for the full moon day, prompting him to go to the forest to
collect palm leaves for writing to further his education. There he met Lord Siva, disguised as
an avadhita, who instructed him to chant a powerful mantra under a Jina tree, seated on a
corpse, on a Friday at the end of the month of Pausa, on a moonless night to summon the
Universal Mother and gain spiritual perfection, siddhbi.

After receiving the divine mantra, Sarvananda was overcome with ecstasy, wandering home
while singing of his profound experience. His servant Parnananda, hearing the instructions
from him and finding him in a state of bliss, led him later that night to the holy site above the
Matangesvara Linga, established by the sage Matanga, which he had heard about with Vasudeva
(Sarvananda's grandfather and previous incarnation). There, Ptrnananda with the power of
yoga left his body to aid Sarvananda by serving as the corpse seat for the ritual. Following his
servant's guidance, Sarvanandanatha chanted intensely atop his body, culminating in a divine
encounter where the Divine Mother resurrected Parnananda and revealed her ten forms.

Following this miracle, one winter, the King gave Sarvananda a valuable shawl, which the sage
then gifted to a prostitute he met on his way home. This act led to public criticism of his char-
acter. The next day, Sarvananda, angered by this, sent his nephew, Sadananda, to retrieve an
equivalent shawl from his wife. Despite his urgent requests, she moved on to other tasks and
didn't respond. In a miraculous response, the divine hand of the Goddess emerged from the
doorway and handed Sadananda a shawl identical to the one given away.

The two identical garments, one given to a courtesan and another received from the God-
dess, caused astonishment when presented in the assembly; none could tell them apart. Dis-
illusioned by the treatment he received, Sarvananda decided to leave Mehar along with his
servant Parnananda and his nephew Sadananda. Before departing, he pronounced a curse:
his own family line in Mehar would end in the 220d generation, and that of the King would
cease in the 15t™h generation. Sarvananda with his companions settled in Senhatta, where he
led a righteous life, remarried, and had a child. Then, renouncing the householder stage of
life, he moved to Varanasi, becoming an Avadhiita, accompanied by Parnananda and Sadanan-
da. The story concludes here, without providing additional details about subsequent events.
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[vv. o1-17] PRAISE OF THE GURU

I natva $rigurupadabjam tanoti gurukinkarah |
$risarvanandanathasya sarvananda-taranginim |l

Bowing to the revered lotus feet of the Guru, this servant of the Guru puts forth
the 'Sarvananda Tarangin?' of Sti Sarvananda Natha.

2 sthulam suksmam tatha tejastrividham Sivabhasitam |
brahmarandhre gurum suaksmam sarvakaranakaranam ||

The Guru, who has been explained by Siva in three forms - the gross, subtle, and
luminous (¢ejas), is the subtle cause of all causes residing in the Opening of Brahma
(i.e. the brabmarandbra in the crown chakra).

3 sivasaktyatmakam brahma hamsa ityaksaradvayam |
tadrapam yogibhirdhyeyam candre paksadvayam yatha |l

[The Gurul is the Absolute Brahman possessing the nature of both Siva and Sakti,
and the two syllables "bamsab". His form is to be meditated upon by yogis, like the
two phases (waxing and waning) in the moons.

4 brahmanandam paramasukhadam kevalam jhanamurtim |
dvandvatitam gaganasadrsam tattvamasyadi laksyam |

[The Guru is} Brahman, bliss, the supreme giver of happiness, absolute and the
embodiment of knowledge. He transcends duality, his appearance is like the sky,
expressed by the declarations beginning with "You are that!" (tat tvam asi, i.e. the
tour Mahbivakya-s).

5 ekam nityam vimalamacalam sarvada saksibhuatam |
bhavatitam trigunarahitam sadgurum tam namami |l

I bow to the True Guru (sedguru) who is one, eternal, immaculate, and unmoving,.
He is ever-present as the witness and is beyond states of being/existence and devoid
of the three qualities.

6 nityam Suddham nirabhasam nirvikaram nirafijanam |
nityabodhacidanandam gurum brahma namamyaham |

I bow to the Guru, the Absolute Brahman, who is eternal, pure, without manifesta-
tion, changeless, stainless, and the bliss of the eternally awakened consciousness.

7 hrdyambuje'pi tadbimbam tejorapam sanatanam |
svabimbam svayamalokya so'ham so’ham punah punah |
In the lotus of the heart, the Guru’s image is reflected and shines with eternal radi-

ance. The deluded soul, seeing this image as its own reflection, repeatedly declares,
"I am him, I am him" (so'bam so’ham).

6 The analogy being, just as one moon has two phases, a bright one and a dark one, so the Guru as the
Absolute Brahman has two aspects, Siva and Sakti as also "Ham" and "Sah"

TRIPURA TALLIKA
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8 tada hamso hamsa iti sahasranyekavimsatim |
sat Satani divaratrau bhranto jivah svayam japet |l

Thus, that same deluded soul, on its own would recite the mantra “bamsab, bamsab”,
21,600 times during the day and night7.

9 hamsah sohamiti jnatva soham vyafjanahinatah |
omkaravyapitam sarvam trailokyam sacaracaram |l

Thus having known that the statement "I am he" (sobam) is the mantra "bamsab",
then from “soham" without its consonants {comes forth "o7"18. The entire three
worlds, consisting of all that is moving and non-moving, are pervaded by the sound
of this syllable ‘ozz’.

10 vadami tat parambrahma vacyaripam tami$varam |
nadabindukalatitam tasmai Sriguruve namabh |

I speak of that Supreme Brahman, the Lord whose form is expressible [by the syl-
lable "om"}, transcending ndda (sound), bindu (point), and kala (aspect). To that
revered Guru, I offer my salutations.

I hrdyambuje karnikamadhyasamstham
simhasane samsthitadivyamartim |
dhyayedgurum candrakalavatamsam
saccitsukhabhistavarapradanam |l

In the lotus of the heart, centered within the pericarp and seated on a lion throne,
one should meditate on the divine form of the Guru. Adorned with a crescent
moon, he grants the essence of existence (s##), consciousness (c7¢), and bliss (sukba,
or ananda), bestowing the seeker's desired boon.

12 $vetambaram $vetavilepayuktam
muktaphalabhusitadivyamartim |
vamangapithasthitadivyasaktim
mandasmitam purnakrpanidhanam |

[The Guru} is adorned in white garments and anointed with white paste (i.e. san-
dalwood), with a divine form ornamented with pearls, and his divine energy (Sakti)
seated on his left side, with his gentle smile, he is a storehouse full of compassion.

13 anandamanandakaram prasannam
jhanasvarupam nijabodhayuktam |
yogindramidyam bhavarogavaidyam
srimadgurum nityamaham bhajami |

I perpetually worship the revered Guru, who is blissful and the source of bliss,
serene, embodying knowledge, endowed with the consciousness of his own Self, the

7 The implication being, the deluded soul naturally proclaims its own existence by continuously saying
in its heart “I am him, I am him”, from identifying with the reflection of the Guru's (Brahman's) image
in the heart. The statement in sanskrit is “soham sobam”, but being said continuously, this is the same as
saying hamsap (which with sandhi becomes bamso) “...[soThamsobamso{ham]..."

8 For this we must remember that the anusvara “z” is counted with the vowels, and consonants in sanskrit

» “©, »

have an intrinsic “2”. So the consonants in soham will be “s” and “ha”, leaving only “o” and “»”, i.e. “om”.

TRIPURA TALLIKA
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14

15

16

17

King of yogis, worshipful and the healer of the disease of worldly existence.

sthalam mantrapradam vadyam pajaniyam dvibahukam
yadajnaya suksmatejoripam yugmam prakasitam |
The gross form {of the Guru} is the bestower of mantras, worthy of praise and wor-

ship, he has two arms (i.e. the human form), by his command both the subtle and
radiant forms are revealed.

sthiilo bahiryo hi manupradata jianapradata kalusapahartta
mohandhanase jagadekabhanustrayodasavyaktagunaih prayuktah |

He who is the gross [form of the Guru}, indeed is the bestower of the mantra, the
bestower of knowledge and the remover of impurities. For destroying the darkness
of delusion, he is the one sun for the whole world, endowed with thirteen manifest
qualities.

$risarvanandanatho'sau vange meharasamjnake

taptvapasyat padambhojam bhavanyah paramesvarah |

In Bengal, in a place known as Mehar, Sri Sarvanandanatha, performing austerities
beheld the lotus feet of Bhavani. He is the Supreme Lord.

vyakto yena krtah kasyam viracarah suguhyakah |

tadvrttam kathayamyadya natva tadvamsajan guran |

He who revealed the highly secretive practice of Viracara in Kasi, today I narrate
his deeds after bowing down to the gurus of his lineage.

[vv. 18-28}1 THE KING & THE DANDI

18

19

20

21

dasakhyo nama rajabhiinmehare rajyapalakah |

$riman yasasvi dharmatma svestabhaktiparayanah |

There was a King named Dasa in Mehar, who protected his realm. He was re-
spectable, renowned, righteous, and fully devoted to his chosen deity:.

ekada dandinam svami hitva varanasim purim |

tirthaparyatanarthaya mehare so'pyupasthitah |

Once, a svami of the dands order left the city of Varanasi to embark on a pilgrimage,
eventually arriving at Mehar.

dasastam dandinam drstva bhaktya natva padambujam |
aprcchadbhaktibhavena tasyagamanakaranam ||

Seeing the staff bearing ascetic, King Dasa, with devotion, bowed down to his lotus
feet and with deep reverence inquired about the reason for his arrival.

rajovaca|

adya me saphalat janma adya me saphala kriyal |

anayasena yat praptam vanchatitam padambujam |l

The King said — “Today my birth has borne fruit, and my actions are fruitful as well.
Easily, I have attained those lotus feet, which are beyond desire.”

TRIPURA TALLIKA
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22

23

24

25

26

27

28

bhagavan sarvadharmajia sarvasastravisarada |
avimuktapurim tyaktva kathamanyatra gacchasi |l

Oh Lord, knower of all dharma, expert in all scriptures, how is it that you have left
the ever-unforsaken city {Avimukta, another name for Varanasi}, and are going
somewhere else?

$ridandyuvacal
avadhuto duracaro madhumamsapralubdhakah |
viharet sarvada kasyam vangajo vipranandanabh |l

Sti Dandi said — “An zvadhbita of improper conduct, attached to alcohol and meat, is
always roaming about at pleasure in Kasi. He is the son of a Brahmin and born in
Bengal.”

vedacararatam madyamamsamatsyasinam sadal|
drstva tam tadayamasma duracararatam vayam |

Seeing him indifferent to Vedic conduct and constantly consuming alcohol, meat,
and fish, we rebuked him for his engagement in improper behavior.

taddinavadhi casmakam peyam bhojyadikaica yat |
madhumamsam prapasyamastena tyaktva purimamum |
vayafca dandinah sarve bhogarttastirthagaminah |
tirtha-paryatanarthaya gacchami candrasekharam ||

From that day onwards, everything we consumed, whether drink or food, appeared
to us as alcohol and meat. Consequently, we abandoned the city. All of us, staff-
bearing ascetics troubled by our sustenance, embarked on pilgrimages. I am now
journeying to Candrasekhara for the purpose of visiting sacred sites.

iti Srutva vacastasya bhaktya gadgadaya gira |
pranamya sahasa bhiimau raja vacanamabravit |

Hearing his words, the King, with a voice choked in devotion, immediately pros-
trated on the ground and spoke these words.

rajovacal|
ma ninda paramanandam madgurum tam mahesvaram |
$ridevyah krpayavistah sarvakartta sa sarvagah |l

The King said — “Do not criticize the Supreme Bliss! He is my Guru, the great Lord
Mabhesvara, imbued with the grace of the auspicious Goddess. He is the doer of all
and is omnipresent.”

kalikadyam mahavidyam viksitah san varanvitah |
mahadevyah pratijhayah sa tasya niyatah sutah |l

Having perceived the Mahavidyas beginning with Kalika, he is endowed with
boons/blessings and by the promise of Mahadevi, the Great Goddess, herself, he is
Her devoted son.

TRIPURA TALLIKA
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[vv.29-37] THE STORY OF VASUDEVA

29

30

31

32

33

34

sridandyuvaca |

katham siddhih krta tena tapo va kim krtam mahat |
pratyaksa va katham bhatah kalyadi jagadambikah |
tadvadasva maharaja gatastvam vetsi tattvatah |

Sridandi said — "How was success (siddhi) achieved by him? What great austerity did
he perform? How did Kali and the other [Dasa Mahavidyas}, Mothers of the World,
become directly perceivable by him? Please tell me, O great King, as you have lived
with him and know the truth"

rajovacal|
aho madgurumahatmyam maya vaktum na Sakyate |
bhogartta dandino yuyam atah kificinnigadyate |l

The King said — “Alas, the greatness of my Guru cannot possibly be expressed by
me, and you are a staff-bearing ascetic, troubled by your sustenance {i.e. due to
aversion from seeing all food and drink as meat and alcohol}, thus only a portion is
explained {in the story that follows].”

rajovaca |
purvasthali samasino vasudevo mahamatih |
daivavanyabhavattasya gangayam japakarmani

The King said — “In Parvasthali, an eastern region, resided a man named Vasudeva of
great intellect. During his recitation of mantras (japa) by the Ganges, a divine voice
[spoke to him}."

bhavisyati bhavadvamse vange mehara-samjnake |
sthiro bhava dvijasrestha tvam mam kalayasicchaya |l

[The divine voice said:} "O best among the twice-born, in the future, you will be
[born} in your own family line, in the land of Bengal at a place named Mehar. Be
firm as you are worshipping me with desire/longing."

vange gantumanah so’pi radhadesamajijahat |
anito nija mehare dasairaradhya yatnatah ||

With his mind set on going, he left for region of Radha Desa in Bengal. He was
brought to our Mehar, and was diligently worshipped by the Dasa [Lineagelo.

sa evasau sarvavidyah sarvakarmasu suksamabh |
atmajatmajasambhutastaptva labhavaram subham ||

He is indeed the knower of all knowledge, subtle in all his actions. He is born from
his own son's son (grandson), and after performing austerities, he attained the aus-
picious boon.

dandyuvacal
aprccham tamasau bhuyah katham syadatmajatmajah |
kenaivogrena tapasa pratyaksa sa sanatani

9 The lineage of kings to which the speaker belongs.
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35

36

37

Dandi said — “I ask, how could he be reborn from his own grandson? What intense
austerity allowed him to directly perceive Sanatani, the Eternal Goddess?"

varam va kim dadau tasmai bhavani bhavatarini |
tatsarvam Srotumicchami vistarena vadasva tat |l

"What boon did Bhavani, the savior from worldly existence, bestow upon him? I
wish to hear all these details; please explain them fully.”

rajovaca |
kamakhyam sa samasadya vasudevo mahamatih |
nirapatraphalannafca tyaktva cotkramayogatah |l

The King said — “The highly intelligent Vasudeva, upon reaching Kamakhya, re-
nounced food, fruits, leaves, and water, engaging in Utkrama Yogar°."

mahotkatastapastepe devidars§anakamyaya |
dayayukta paravidya svapne vanim vadedimam |

"He undertook extremely severe austerities motivated by the desire to see the
Goddess. Moved by compassion, the Supreme Knowledge (Vidya, i.e. the Goddess)
appeared to him in a dream and spoke.”

sridevyuvaca

utkatenaiva tapasa tvam mam kalayasi ksamah |
matangamunina purvam bhavanya mantrasiddhaye |l
samsthapitam mahalingamaprakasyam kalau yuge |
tasyopari Savaradhat siddhim yasyasi bhatale |
meharakhye vangadese jinamule nisarddhake |
savaradhattatra siddhih svapautrante bhavisyati

The Auspicious Goddess said — “With exceedingly intense austerities, you are wor-
shipping me patiently. Previously, by Matanga Muni for the accomplishment (sid-
dhi) of the mantra of Bhavani, a great lingam, not revealed in the Kali Yuga, was
established. Upon it, mounted on a corpse, you will attain siddhi on earth (i.e. in
this world). In Mehar, in the land of Bengal, at the base of an ancient (jina) tree at
midnight, siddhi, acomplished by being mounted on a corpse, will be achieved dur-
ing your grandson’s time.”

iti Srutva vaco devya vasudevo vicaksanah |

purnanandam svabhrtyam tadvakyamuktva mahamatih ||

Having heard the words of the Goddess, the wise and great-minded Vasudeva, com-
municated them to his servant Parnananda.

svaputrajjananakanksi vasudevo'tyajadvapuh |

aciradvasudevo'sau sutasambhoh suto'bhavat ||

Vasudeva, now desiring to be born from his own son, gave up his body. After a short
time, Vasudeva became the son of his own son Sambhu (i.e. Sambhunatha).

o The yoga by which one transcends their body:.
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[vv. 38-40] THE GRAVE MISTAKE

38

39

40

sabhayamekada so'trapyamavasyadine Subhe |
avadat paurnamasyadya Srutvapyupahasedbudhah |l

Once, Sarvananda was in the assembly {of my court], on an auspicious new moon
day, and he proclaimed it to be the full moon day. Any learned person having heard
him, would laugh.

$rutva vakyam tu ksubdho'ham tatsute Sivanathake |
avadam tadviSesafca nisedham punaragame |

Having heard his words, I became agitated and spoke with his son Sivanatha, tell
him that Sarvananda specifically is prohibited from returning {to my assembly].

sivanatho'pi tacchrutva vadanmatrpadambuje |

tato vivekajanitah sarvanando mahamatih |l
bhratrpatnisutadyai$ca bhartsitah san punah punah |
jnanakanksi mahaduhkhi grham tyaktva vanam yayau |

Upon hearing this, Sivanatha, spoke [relating what happened} while at his mother's
lotus feet. Then, born of discernment, Sarvananda, of great intellect, who was be-
ing repeatedly scolded by his brothers, wife, children and others, desiring knowl-
edge and greatly distressed, abandoned his home and went into the forest.

[vv. 41-48] MEETING THE MYSTERIOUS AVADHUTA

41

42

43

ato'sau lekhanakanksi patraharanakamyaya |
aruhya talavrksagre sarpamekam dadarsa sah |l

Then, Sarvananda, desiring to write, wanted to collect the leaves of a palm tree.
Having ascended to the top of the palm tree, he saw a snake there.

kupitam tatksanat drstva baladakrsya tacchirah |
balyam dhrstva §iraschitva ksipenmundam mabhitale |
purato mundamalokya sannyasi krpaya abravit |

The moment he saw the enraged serpent, he forcefully grabbed and pulled its head.
Having overpowered the serpent, he decapitated it and cast its head onto the
ground. Observing the snake's head before him, a sannyasi [who happened to be
standing below} spoke with compassion.

mahabalo mahabuddhirmahasahasavan budhah |
kastvam kathafca vrksagre kimva sadhanamicchasi |
sarvam sampadayamyadya hyagaccha vatsa sannidhau |l

You, who are immensely strong, highly intelligent, greatly courageous, and learned,
who are you and how are you atop this tree? What do you wish to accomplish? I will
provide everything for you today. Please come {[down here} to my presence, O child.
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44

45

iti sannyasino vakyamakarnya vrksa-samsthita |
sarvanandah sanaih pasyan bhitiyuktah samantatah [

Hearing the words of the ascetic, Sarvananda, who was situated in the tree, slowly
looked down, and was filled with fear from all sides {from what he saw}].

daksinasyam disi sthane bhumistham devarapinam |
vibhutibhusanam santam jatamanditamastakam |l

[He saw;} residing in the southern direction, {the ascetic] seated on the ground, pos-
sessing the form of a god, adorned with vibhauti (sacred ash), serene, with matted hair
on his head.

hasyananam mahakayamaraktanayanadvayam |
kusumbhakusumabhasam vasanam paridhayinam |

His face was smiling, his body of great stature, with two red eyes, dressed in gar-
ments and resembling flowers of saffron.

avadhaitantamalokya sarvanandah subuddhiman |
talavrksat samagatya snanam krtvasu sa dvijah |

Having seen the zvadbita ascetic, the extremely wise Sarvananda came down from
the palm tree. He, a twice-born, quickly bathed {before addressing the the ascetic}.

pranamecchirasa bhiimau bhaktimamstasya sammukhe |
devatarupadharitvacchisyanugrahakaranat |
karunamayadehatvaddesikam tvam namamyaham |

Full of devotion, Sarvananda bowed his head to the ground in front of [the avadhuta
ascetic} and said — “I bow to you as the Guru, for you have the form of a god, are the
cause of grace to disciples and your body itself is composed of compassion.”

natvaivam sannidhau tasya sarvanando dvijottamah |
avadadavadhaitam tam pranamyatmanivedanam |l

Sarvananda, the best of the twice-borns, having bowed down in the presence of the
avadhiita ascetic, spoke to him, and having made salutations, announced himself.

$risarvananda uvaca |
$risarvananda sarmaham vasudevasutatmajah |
putro'’ham sambhunathasya miirkho'ham paramesvaral |l

Sri Sarvananda said — “I am Sri Sarvananda Sarma, the grandson of Vasudeva. I am
the son of Sambhunatha. Oh Supreme Lord, I am a fool.”

1 The preceding verse, as shown below from the source text, seems redundant and out of place since

its content is already covered in the following verse. To maintain consistency within the narrative, it
has been removed. Subsequent verses were renumbered.

Srutvagatya sanmukhatah prananama svabhaktitah |

avadadavadhatam tam pranamyatmanivedanam |

amayam paurnamastyukta rajagre'vidusa mayall 44 |

Having heard and approached [the renunciatel, [Sarvanandal respectfully bowed before him with
devotion. {Sarvananda} then spoke to that avadhita ascetic, offering obeisance to him and an-
nouncing himself, said "I, who am not wise, had proclaimed that the new moon is the full moon, in
front of the King."
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47

sabhayamekada rajino markho’ham tasya sannidhaul|
amayam paurnamasyukvta hyagate'smin grhe mamal|l
krodhoktai rajavakyena bhratradyairbhartsito hyaham |
vidyarthi lekhanakanksi patrartham vrksamasthitah |

Once, in the assembly of the King, I was a fool in his presence. I had spoken that it
was the full moon day on the new moon day, and thus returning to my own home by
the angry words of the King's speech and I was scolded by my brothers and other
family members. So, for the purpose of learning and driven by a desire to write, I
climbed this tree to gather leaves for writing.

avadhata uvacal |
kim vidyoparjanaih karyam lipya va kim prayojanam |
mantram dadami te vatsa! sarvasiddhipradayakam |l

The Avadhata said — “What will you accomplish by learning {various kinds of}
knowledge or by writing? O child! I will give you a mantra that bestows all accom-

plishments (siddhz).”

mantramuktva Srutau tasya sannyasi bhaktavatsalah |
antardhanam babhuvasau likhitva vaksasiritam ||

The sannyasi ascetic, compassionate to the devoted, spoke the mantra which was
heard by Sarvananda, and after he inscribed {the following} instruction into Sarva-
nanda's heart {lit. chest}], he then vanished.

mehare jinamule vividhatamayute pausamasasya cante

$ukre ratryardhabhage tribhuvanajanani caprakasa prakasal |
dhyayan tam yogagamyam savahrdi praviSannuktamantraprajapat
sarvasapurnakamamana itavarada suprasanna bhavet sa |l

In Mehar, at the base of the ancient (jina) tree, shrouded in darkness as the month
of Pausa draws to a close, at midnight on a Friday, the Mother of the Three Worlds,
both hidden and revealed, dark and luminous, resides. Meditate on Her, attainable
through yoga, while you are seated upon a corpse. Recite the mantra I have given
you, and She, most gracious, will fulfill all desires and grant your wishes.

[vv. 49-52] SavA SADHANA

49

prapya brahmamanum tapo’nvitatanurharsat praphullanano
vyastatrastasamastadhindriyagananandasavavyakulah |
sarvananda varo vrajennijapure sanandamandolayan

uktva bhrtyavare’pathat sukavitam hrtstham punah kinkare ||

Having attained the mantra of Brahman, with a body endowed with the power of
austerities (i.e. from his previous births) and his face smiling due to his joy, Sarva-
nanda, disordered by the nectar of bliss, and with his mind and all his senses quiver-
ing with excitement, returned to his own city, blessed and absorbed in the intoxica-
tion of bliss. Having spoken to the best of his servants {Parnananda}, he recited to
that servant again that most excellent poetic verse residing in his heart.
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51

52

srutva hrstamanah so'pi gopayamstat prayatnatah |
sadyastatkananam prapya matangesoparisthitah |l
sarvanandaya vidhivaddattva sahasamuttamam |
uktavan $Srnu he vatsa mabhirurbhava suvrata |l
mama prsthe copavi§ya svamanostvam japamkuru |
yato devya varam prapya vidyapurno bhavisyasi
varam varayahityukte vadeh suvaradam prati |

na jane kim varam grahyam yato bhrtyavasi hyaham ||

Having heard the instructions with a joyful heart, Parnananda diligently kept the se-
cret. Quickly arriving at that forest, positioned above the concealed s7valifiga named
Matangesa (which had been established by the sage Matanga Muni), he made a bold
and supreme offering to Sarvananda as prescribed by ritual. He then advised, “Listen,
my dear child, uphold your excellent vows fearlessly. Sit on my back and begin your
mantra recitation. Once you receive a boon from the Goddess, you will be endowed
with wisdom. When the Goddess offers, ‘Choose your boon,' respond to Her, the
Supreme Bestower of Boons, by saying, 'I don't know which boon to ask, as I am un-
der the control of my servant.”

uktvaitat kinkarasrestho mahayogabalena ca |
dehat pranam prthakkrtva niralambamavasthitah |

After saying this, [Purnananda} the foremost of servants, by the great power of
Yoga, separated his life force from his body and remained near without any support
[i.e. in his astral form].

lingopari savaradhah sarvanando mahamatih |
prajapet svamanum bhaktya niScinto nirbhayo yatah |
Sarvananda, of great wisdom, mounted on the corpse {of Purnananda} above the

Sivalinga, recited the mantra given to him with devotion, self-controlled and free
from worry and fear.

[vv. 53-55]1 THE APPEARANCE OF DEVI

53

atha tannisithakale svakiyahrdayambujat |

nihsrtya tejah paramam candrasaryagnibhih plutam |

Then, at midnight, from his own heart-lotus, there emanated a supreme radiance,
which was inundated by the combined luminosity of the moon, sun, and fire.

vyapitam tadvanam sarvamayah pindagnivattadal |
apasyattejaso gadhat srestavi§vam sunirmalam |l

It enveloped the entire forest, it was composed of everything and contained a
mass/ball of fire. Due to being closely connected to/entering into that fiery light, he
saw the highest universe, completely free of any blemish.

$anairalokanattatra prapasyaddrstigocare |
guriapadistam yaddhyanam cintitam cetasa muda |l

Gradually; as he gazed, he saw within his field of vision the form that his Guru had
instructed him to meditate upon with full awarness and joy:.
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55

tanmurtih paramarapa mahati bhaktavatsalal
isaddhasyambujamukhi nilendivaralocana |l

Her image, is the supreme form, great in stature and affectionate toward devotees.
She has a slight smile on Her lotus-like face, and Her eyes are like blue lotuses.

sada dayadrahrdaya sadhakabhistasiddhidal
bhaktanam kusalakanksi §antvanam santidayint
She grants the attainment (szddhz) desired by Her worshippers, due to Her heart

which is always soft with compassion. She desires the well-being of Her devotees
and bestows peace to those who are tranquil.

japakusumasankasa candrakotisusitala |
padmanana padmahasta candrastiryagnilocana |l

She resembles the hibiscus flower and excellently cool like millions of moons. She
has a lotus face and lotus hands (or a lotus in Her hand) and Her eyes are the sun,
moon, and fire.

trailokyajanani nitya dharmarthakamamoksada |
sarvanandakari sa tu sarvanandamuvaca ha |l

She is the eternal mother of the three worlds and grants righteousness, wealth, en-
joyment, and liberation. She is Sarvanandakari, bestower of bliss to all, and She
spoke to Sarvananda thus.

$ridevyuvacal|

vatsa! tvam vrnu vafiichitam jhatiti bho ratrih ksayam gacchati,
srimadbhutapateh pradhananagari sanya babhuvadhunal
adyarabhya mama tvameva niyatah putrah pratijia krta
yasmin yanmanasi tvameva kuruse sampadaniyam maya |l

The Divine Mother said — "Dear child! Quickly choose your desired boon, as the
night is swiftly fading. {Kasil, the chief city of Siva, the Lord of Spirits, now lies
empty. From today, you are assuredly my committed son. Whatever you decide or
wherever you are, I will ensure your intentions are fulfilled.”

[vv.56-78] SARVANANDA PRAISES THE GODDESS

56

57

iti devya vacah $rutva sarvanando mahamatih |
savasanat samukhaya stotram kuryadvicaksanah |l

Upon hearing the words of the Goddess, Sarvananda, of great intellect, performed
an eloquent hymn of praise from his seat on the corpse.

$risarvananda uvaca stotram | 2

ya bhutan vinipatya mohajaladhau samnartayanti svayam |
yanmaya parimohita hariharabrahmadayo jhaninah |

yasya isadanugrahat karagatam yadyogigamyam phalam |
tuccham yatpadasevinam hariharabrahmatvamasyai namah |

12 In the source text, the numbering unexpectedly restarts at this point. For clarity and ease of reference,
we maintained consistent numbering throughout the text.
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59

60

61

62

The Hymn of Praise Spoken by Sarvananda,

She who plunges beings into the ocean of delusion, orchestrating their dance her-
self; whose Maya deludes even wise beings such as Brahma, Visnu, and Siva. From
the slightest favor of hers, the fruit obtained by yogis would be in the palm of one's
hand. To those who serve Her feet, even in a trifling manner, the esteemed states of
Brahma, Visnu, and Siva are bestowed. To Her, I bow.

vedo na yatparamupaiti mata
naivagamo na pramathadhipascal
kasmannarah ksinamatistavamba
tadrapasambhavanatatparah syam |l

O Mother! The Vedas cannot fathom Your extent, neither can the Agamas, nor
even Siva, the lord of spirits. How then can someone with as feeble an intellect as I
devote myself entirely to the realization of Your form?

yattejaso mandalamadhyasamsthah
haradayah kotidivakarabhah |
vibhanti purnendusamipasamsthah
tara yatha vyomatale'pyajasrah |

Siva and other gods, resembling millions of suns, are situated in the middle of the
sphere/region of Your light, shining like the stars situated near to the full moon on
an obstructed [night} in the sky.

ya jivariipa paramatmaruapa

ya pumsvarupa ca kalatrarupa |

ya kamamagna paribhagnakama
tasmai namastubhyamanantamairtyai |l

She is the one who is in the form of all living beings and the Supreme Soul. The one
who is neither male nor female in nature, who is immersed in love (kZma) and yet
transcends love (kama), I offer my salutations to She of infinite form.

tvameva visnu$caturananastvam
tvameva Sarvah pavanastvameva |
tvameva suryah $asalafichanastvam
tvameva sauristridasastvameva |l

You are indeed Visnu, and Brahma with four faces; You are Siva, the destroyer, and
also the wind. You are both the sun and the moon. You are Yama {or Saturn}, the
lord of death, and indeed, all the divine gods.

tvam bhutalasthakhilayajnakartri
tvam nakasamsthakhilayajnabhoktri |
tvameva tustakhilamuktidatri
tvameva rusta trijagannihantri

You reside on the earth, the performer of all sacrifices.
You are in the heavens, the enjoyer of all sacrifices.
When pleased, You are the grantor of all liberation.
When angered, You are the destroyer of the three worlds.
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64

65

66

samsaro'yamasara eva satatam duhkhaprado dehinam |
kintu jhanabhrtafca mataranisam jianagnisantanakrt
yo'yam tvaccaranambujadvayakrpa yasmin pasau jayate |
saratsaratarah samastasukhado jianagnisamvarddhanabh |l

This worldly existence, devoid of essence, only constantly brings sorrow to the em-
bodied. Yet, for those endowed with wisdom, O Mother, the eternal fire of knowl-
edge is always kindled. In one who receives the grace of Your twin lotus feet—even if
they possess an animal-like nature (uninitiated, pasu) — the quintessence of all essence
emerges, bestowing universal bliss and fueling the blazing fire of wisdom.

nahi svecchasadhye janani sukhaduhkhe khalu nrpam |
bhavetam yaddurge patati nara icchavirahite |l

ato naham karta harirapi jagatpalanaparo |

maheso brahmapi trigunajanane tvam hi nitaram ||

Oh Mother! People's joy and suffering are certainly not controllable by their own
free will. A person falls into a difficulty by no desire/free will of their own. Hence, it
is not me that is the doer, nor Visnu, dedicated to protecting the world, neither is it
Siva or Brahma, Oh Mother of the three qualities (guna-s), it is indeed, entirely You.

When a person falls into the abyss of desirelessness, it is You who are at play.
Therefore, I am not the doer, nor is Hari (Visnu) solely responsible for the mainte-
nance of the world. Even Mahesa (Siva) and Brahma, involved in the creation influ-
enced by the three qualities (¢7/guna), are ultimately under Your sway.

tvam sarvasaktirjagatam duhitri|
tvam sarvamata sakalasya dhatri
tvam vedarapakhilavedavacyal |

tvam sarvagopya sakalaprakasya |

You are all power/all-powerful (szkt7), the daughter of the universe.

You are the mother of all, the sustainer of everything.

You are the form of the Vedas, the essence of all that's spoken in the Vedas.
You are to be kept secret by all, yet also, to be revealed to all.

tvameva hamsah paramo yatinam |

tvam vaisnavanam purusah pradhanam ||
tvam kaulikanam parama hi sakti |
tvameva tesamapi divyabhaktih ||

You are the supreme swan (hamsahb) for ascetics.

For the devotees of Visnu, You are the foremost soul (purusa).
For the Kaulas, You are the ultimate power (szkt7),

Indeed, You are also the divine devotion (bhakti) for them.

ye yogino muniganah parihrtya sarvam
dhyayanti mataranisam tava padapadmam |
te'pi tvadiyacaranam yugakotikalpam
nalokayanti kimaho laghujivinastat ||

Those yogis and sages who forsake all to meditate incessantly on Your lotus feet, O
Mother, do not behold Your feet even after countless eons. Then how could short-
lived beings like us possibly see Your feet?
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70

71
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jhatvapi tat tava padambujasevanartha
yadveginah parijanasya ca muktireval |
samsarasagarataristava padapadmam
nanyadvadanti guravah Srutayautathanye |

Even knowing so, one seeks to serve Your lotus feet, which alone are the liberation
for the people attending on them, even if they are hasty and agitated. Your lotus
feet are the boat that takes us across the ocean of samsara. The Gurus speak of
nothing else, and in the same way neither do the scriptures.

badhante khalu tavadeva ripavah papani dustagrahah
yavanna vrajati ksanafica hrdayam matistadiye gate |

yate tatra hrdi prayanti sakhitamete samastah punah
tasmatte'pi na duhkhada na sukhada mahatmyametadbhava |l

Indeed, the enemies, sins, and malevolent planets only torment until the heart and
mind do not turn towards Your abode for even a moment. Once they reach that
place in the heart, all these become friendly again. Therefore, they are neither
givers of sorrow nor of happiness. Such is Your greatness, O Divine Mother.

kimva ratnasahasramanditagavilaksasya danodbhavaih
punyaiscapi tathasvamedhanivahaih kasyadivasairapi |
kimva kotisahasrakalpakalitairdhyanaistatha yogatah
matastvampadapankaje yadi manah svalpafica viSramyati

Oh Mother, if the mind can rest for just a moment at Your lotus feet, what could be
gained by the merits arising for giving in charity one hundred thousand cows orna-
mented with thousands of jewels? Or also by that merit obtained from the asvame-
da sacrifice? Or by residing in Kasi or other holy places? Or even by the meditation
of yoga, performed for billions of eons?

vyartham tvatpadasevino'tulamahaisvaryarthamudveginah
tesam tattu vininditam yata iti tvam rajarajesvari |
kintvetannahi dusanam khalu nrnam tvanmayaya mohitah
brahmasriharisankaraprabhrtayo vyartham samudveginah |l

Those devoted to Your feet aimless, as they have no purpose to achieve, {while oth-
ers} are anxious and agitated due to seeking unparalleled power and wealth. These
qualities of theirs [of being aimless and anxious}, which are criticized in them, orig-
inate from You, O Rajarajesvari, Sovereign of Sovereigns. Thus, it is not solely their
fault as they are deluded by Your maya; as even are the foremost of beings like
Brahma, Visnu, and Siva, who are also aimless [as they have no aim but to serve
your feet} and agitated [due to their seeking your power for their respective works
of creation, maintenance and dissolution].

bhavyam nedrs§amuttamam tanubhiitam yadvanmanodurgam |
matvatma namitah svayam parimitam tadrapamasaditam |
tacca Sriharipadmajatrinayanairagrahyatejo'bhavat |
tasmattatparamam paratparataram sambhavayamo vayam ||

There will never be anything similar to this highest form of yours, which is difficult
for speech and mind to reach. The soul having known {only} the limited form of
yours which is reached, bows down. That light that which even Brahma, Visnu and
Siva could not grasp. Therefore, we deeply contemplate that Supreme [form} which
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74
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77

is higher than the highest.

isadyah paricarakah suvimalam padyafnca mulam jalam |
caryam tanmanasah sudhacamanake gandhasca tattvamparam |
puspanindriyarasayo bahuvidho dhaipasca vayustathal|
tejodipamidam parannamadane brahmandapurnam tatha |l

Deities beginning with Isa (§iva) are the attendants, the excellently pristine primal
waters are the water for washing Her feet, while the disciplined conduct of the
mind is the mouth-purifying water. The scent {offered} is the supreme reality. The
rays of the senses are the multitude of various flowers. Air itself is incense, fire is
the lamp, and the entirety of the universe (brwbmainda) is the supreme food offering.

peyascamrtasagarah sulalitam mamsafica tulyam gireh
chatraficamaradarpane Ssasimaruttiksamsavah sobhitah |
ghantanahatajadhvanirviracitacanyani canyaistatha
tambulam paricarikaviracitam gandhaktatanmandalam |l

The water offered for drinking is the ocean of nectar, the wonderful meat is equal
to a mountain. The splendid umbrella, fly whisk and mirror are the moon, the wind
and the sun respectively. The bell is the heart chakra (¢n@bata) which resonates with
the unstruck sound, and similarly, other offerings correspond to other similar ele-
ments. All the regions of the world (or Her own mandala) become smeared with the
juice from the betel leaves {she chews}, which Her attendants had prepared.

vadyancamrtamuttamam bahuvidham yogindracetoharam
nrtyamgitamapidrsam sulalitam gandharvakanyadibhih |
mancadhahsthitapadmajatrinayanastotram vibhinnadhvagam
ucchistams$akabhairavadikrtinamanandakolahalah |l

The nectar like music, excellent and varied, captivating the minds of the greatest yo-
gis, charmingly played by Gandharva maidens and other celestial beings. Equally en-
chanting are their dances and songs. Beneath Her throne, Brahma and Siva offer
hymns of praise, each from different spiritual paths {of realization]. Bhairava and
other deities, partaking in the remnants of the offerings the Goddess has consumed
[ucchistal, revel in blissful uproar .

urddhvat samsravaduttamamrtarasaih samsicyamanamuhuh
vidyabhirdasabhih karasthakalasairanandakolahalaih |
pujadravyasamagrasighranayanavyagrasamastasakhi

drstva kautukapurnitamabhayadam tanmandale samsthitam |l

The Goddess's female companions, witnessing Her presence in the mandala—filled
with impatience yet bestowing fearlessness—become frantic. Quickly, they gather all
the worship materials and continuously sprinkle the highest nectar from above, hold-
ing ceremonial pots. Their actions being accompanied by uproars of bliss and the Ten
Vidyas (Dasa Mahdvidyi Mantras).

ityadyaih pariSobhitam smitamukhimalokayantim param
tanmurtim kiyadiksanena sahasa sasvajjvalantim param |
dhyatum kim ksamatamupaiti vidhivaddevah sa yogisvaro'p-
-yasmakam sutaram tatha purusata nastyeva nastyeva call 21|l

Adorned with these and other attributes, appearing with a smiling face, She reveals
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Her supreme form, but how much of it could even be beheld by the eyes, as it is
perpetually radiant and intensely blazing? Is the God Siva, the Lord of Yogis, capa-
ble of meditating on her properly? For us mere mortals, it is certainly not possible,
not possible at all!

yadyetena ca tena ca trinayani dhyeyam na rapam tatha |
tanmatva viramo bhavenna jagatam kenapi duhkhaksayah |l
kintu tvatpadasevanaya ca sada yesam drdham manasam |

te mukta nigamagamaih Srutiganairgitantvidam me drdham |l

If by various means, O Three-Eyed Goddess, Your form still cannot be meditated
upon, one should not cease trying, for who other than You can alleviate the world's
suffering? For even though {they cannot mediate upon you properlyl, if they are al-
ways determined in their hearts to serve Your feet, then they are in truth liberated.
This truth is sung by the Vedas, Nigamas, and Agamas, and it is also my firm belief.

[vv.79-83]1 DEVI OFFERS To GRANT A BoON

79

8o

81

82

$ridevyuvacal|

vatsa tvam parimuifica mufica madhuram stotram cidanandajam |
punyapunyahara varabhayakara niskamada kamada |l

vyasta'ham nijanathasangavirahat parnanisithadhuna |

yattvam vanchasi tam varam sukusalam deyam subham niscitam ||

The Divine Goddess said — “Dear child! Relinquish and let go of this sweet hymn
born of the bliss of consciousness, which removes both sins and virtues (i.e. good
and bad karma), dispels fears and grants boons, as also bestows the state of desire-
lessness and fulfills desires. Now the night is complete and I am hurried due to my
separation from my husband. Whatever excellent and auspicious boon you choose
will be granted without a doubt.

érisarvananda uvacal
matah kim varamaparam yace sarvam sampaditamiti satyam |
yattvaccaranambujamatiguhyam drstam vidhiharamuraharajustam |l

Sri Sarvananda said — “O Mother, what other boon can I ask for when everything has
already been accomplished? This is the truth. Your lotus feet, which are extremely
secret and cherished even by Brahma, Vishnu, and Siva, have been seen by me.”

yadi varamaparam mata deyam tannahi jane parahrdayastham |
yo'yam puratah suptodasah tanmatamaparam varamabhideyam |
“If there is any other boon to grant, O Mother, I am unaware, for it resides in an-

other’s heart. The servant lying inert before me—Ilet his desire be the other boon
You grant.”

$ridevyuvacal|l

uttistha vatsa mukto’si yoganidrat parityaja |

pasyame paramam rapam yathepsitam varam vrnu |

The Divine Goddess said — “Arise, dear child, you are liberated! Abandon your yogic
sleep. Behold my supreme form and choose your desired boon.”
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uktva Sirasi padabjasparsat purnah sacetanah |l
drsta devipadambhojam stotram kuryadyathepsitam ||
After the Goddess spoke this, [Piarnananda} became fully conscious and fulfilled

from the touch of Her lotus feet upon his head. He beheld the Goddess's lotus feet
and composed a hymn of praise as he wished.

[vv. 84-88] PURNANANDA PRAISES THE GODDESS

84

85

86

87

$ripurnananda uvacal

udyaccharadapurnacandranakhare mafnjirasamsinjite
brahmadyanjalitarpitaih sukusumairakte'tirakte pade |
yannetralimadhuvratairnipatitam tenaiva siddhim varam
kim na syadaparam varam trinayani prarthyam tvadiye pade |

St Parnananda said — “O You, whose nails gleam like the rising full moon of the au-
tumn, whose feet resound with tinkling anklets, adorned with the finest flowers pre-
sented by Brahma and other gods, deeply red-colored, which are sought after by the
the noblest among bees, through You alone the boon of perfection (szddhz) is granted.
O Three-Eyed Goddess, there is in no way another boon to be asked for at Your feet.”

yam pasyanti na yoginasciratarattaptva paranam param
suksmat brahmamayim sadasivatanum brahmesavisnustutam |
tam tvam sevakavatsalam yadi punah pasyami saksadaham
manye praktanamutkatena tapasa sampaditam padayoh |

Yogis having performed austerities for an exceedingly long time do not see You, the
supreme of the supremes, as You are extremely subtle, composed of the absolute
Brahman and existing as the body of Sadasiva, and praised by Brahma, Visnu and Siva.
If I, once again, directly behold You, who is kind to Your servants, I think it must be
accomplishment of my immense austerities in previous lives, performed at Your feet.

apo bhiarjvalano nabhasca pavanah sattvadayaste gunah
utpannastvayi viSvamatari punah saksadgatayam sati |
suksmayam tvayi suksmata vidhimime gacchanti cennityasah
tvam brahmaprakrtirgiriSacaranapramanyamatyutkatam ||

The elements - water, earth, fire, ether, and air, as well as the {three] qualities be-
ginning with sattva, arise within You, Oh Universal Mother, and again You exist in
visible/gross form as the reality. All of these also eternally reside in their subtle state
within Your subtle form. You are the Nature (Prakrtz) of Brahman, this is confirmed
beyond all measure by Your feet {standing} on {the body} of Siva.

tvaddhyanarpitacetasa tava padadvandvarcane ye ratah
tvannamasmarane paratparatare nirmalyapadodake |
nirdhutakhilakalmasah kaliyuge bhuktveha bhogan paran
yantyante paramam gatim muniganairyallabhyate sattvikaih |

Those with their consciousness offered in meditation to You, who are devoted to
the worship of the pair of Your feet and remembering Your name, as also to the re-
mains of the water offered to Your feat, which are higher than the highest, they
have shaken off every sin and stain in the Dark Age of Ka/; Yuga, and having enjoyed
here in this world the greatest enjoyments, they go in the end to the supreme
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abode, which is obtained by the multitude of virtuous sages.

mulam tvam prakrtim vadanti munaya$catmanamanye janah
kecittaddvayameva mulamiti tan dhiran na manyamabhe |
atma nityagunodayo'pi bhagavan jivo yaya mohitah

samsare bhramasankule nipatitah pasyanti kim tena tat |

Many sages declare You as Prakrti, the primal nature, to be the root {of existence},
while others believe it to be Atma, the soul. Some consider both to be the root of
existence. But those who are so convinced [of these perspectives], we do not regard
them as wise. The soul (A#7a), as also the eternal producer of the qualities (i.e. the
primal nature), the Lord Bhagavan and the individual soul, are deluded/enchanted
by You. How can those fallen into this cycle of existence called Sazsara, filled with
confusion and error, perceive that {origin of existence}?

[vv. 89-90] REQUEST To SEE THE 10 FORMS OF DEVI

89

90

rapam te vimalam munindrasakalairdhyayet param nisphalam
matarmampratidarsyate svakrpaya dhanyo'smi manye'pyaham |
kintu tvatpadapankaje suvimale caikam varam prarthitam
yadyante karunavayordasavidham rapam varam darsaya |l

Even if Your immaculate form would be meditated upon by the greatest of sages,
ultimately it would be fruitless. Oh Mother! If out of compassion You reveal your-
self to me, I am blessed and also honored. However, there is one boon that I pray
for at Your excellently pristine lotus feet, and that is if finally by the grace of those
two [feet} that You reveal Your highest ten-fold form.

rajovaca|

tatasca parama vidya bhaktasyanugrahaya vai |

svarupam darsayamasa kalyadidasarapakam |

The King said — “Then, the Goddess who is the Supreme Knowledge (Vidya), for

the sake of giving grace to the devoted, revealed Her true form, encompassing ten
manifestations beginning with Kali.”

[vv. 91-99]1 ADYASTOTRAM (THE PRAISE OF THE FOREMOST)

91

$risarvananda uvacal |

ghanakarakara ripurudhiradharaficitamukhi
galadvenibhara galalalitahara haravadhuah |
udara durvarasuraganavihara surasama
maya mehare sa bhuvanajanani dar§anamital|

S Sarvananda said — “Her form has the appearance of a dark rain cloud, Her face
adorned with streams of enemy blood, with a mass of flowing hair, wearing a lovely
necklace on Her neck, She is the consort of Hara (Siva). She is noble/generous and
unable to be restrained, roaming about at pleasure even amongst the multitude of
demons (asura), though [in disposition} She is like the gods (su72). In the region of
Mehara, the vision of Her, the mother of the universe, has been obtained by me.”
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94

95

96

purnauvaca |

vidhatraderamba suratarunitambambujamukhi
surambhastambhorih stanatulitakumbhanjananibha |
jagattara sara ravitanayakarabhayahara

maya mehare sa bhuvanajanani dar§anamita |l

Parnananda said — “The Mother of Brahma and others, with a lotus-like face and hips
like the wish-fulfilling tree, has thighs like pillars and excellent plantain trees and
breasts akin to pots dark in color like collyrium. She, who ferries us across this world,
is the essence and removes the fear created by Yama (God of Death). In the region of
Mehara, the vision of Her, the Mother of the Universe, has been obtained by me.”

sarvauvaca |
asuraraktagalitavaktracaladalaktaragini
dharaniliptakutilamuktacikuranaktakarini
kalitakhandavikrtacandadanujamundamalini
vigatavastranisitasastrakunapamastadharini

Sti Sarvananda said — “Her quivering face dripping with the blood of the demons,
looks as if dyed red with lac. She has the moon in her loose and tangled hair, which
is smeared with earth [as it reaches to the ground}]. Adorned with a garland of sev-
ered heads and limbs of ferocious demons, she stands unclothed, wielding sharp
weapons, holding a severed head.”

parnah |
suratakarmaviditamarmagiriSasarmadayini
hyakhilasavyamananalabhyabhuvanabhavyakarini |
amrtavrstibhavikaristiparamasrstidayini
pranatavisnugirisajisnubhavakarisnutarini |

Purnananda said — “She gives bliss to Siva, knowing the sensitive parts of his body
in the activity of amorous pleasure. She bestows the world with blessings, attain-
able by the meditations of the Left-Handed [Path} (i.e. Vamacara) and all {other
paths as well}. She showers divine nectar, creating supreme happiness and prosperi-
ty. She is the primary creator. Tarini, the savior, to whom Visnu, Siva, Indra, and
Brahma bow down.”

sarvah |

natasubhankari §avasirodhara
ripubhayankari ranadigambara |
jaladharadyutih samaranadini
madavimohitadviradagamini |

Sarvananda said — “She who blesses those who bow down, holding a corpse's head,
instills fear in her enemies, and is clothed in the directions [naked} on the battle-
field. She is resplendent like a dark rain cloud and roars in battle, moving with the
majestic gait of an elephant in musth.”

pirnah |
nisitasayakasuravidarini
himagiridhvajacalanivasini |
bhavasarittari giriSakamini
carananupuradhvanivinodini
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Puarnananda said — “You, who destroy demons piercing them with sharp arrows,
dwell in the mountains, bearing the Himalayas as your flag. Beloved of Siva, the
mountain dweller, you ferry us across the river of existence. You delight {the world}
with the sound of the anklets on Your feet.”

sarvah |
jagadupadravavrajavibhavari
satadivakara paramasundari |
anibhrtajvalatkutilakuntala
$avakaravalidhrtakatisthala |l

Sarvananda said — “She is the night (i.e. the end) for the multitude of misfortunes of
the world, yet resembles a hundred suns, the supreme beauty. Her wavy hair blazes
intensely, and She wears a garland of severed arms from corpses around Her hips.”

purnah |
devadanujadiranabhimarasanojjvala
bhimataradaityakarabandhakatimekhala |
kanthagaladasranaramundacayamalini
saiva mama cetasi vibhati kulakamini |l

Puarnananda said — “Her tongue blazes fiercely in the battle between the gods and
the demons, who are the children of Danu and others. The {severed} arms of ex-
tremely fierce demons are bound as a girdle around Her hips. She wears a garland
made of a multitude of human heads, which have blood oozing from their necks.
May She alone, the beauty of the Ku/z {path], shine in my heart.”

sarvah |
savyakarasayakasurarikulaghatini
kalpaghanaravaravaghorataranadini |
devapasunathasavavaksasi virajite

dehi tava padayugam bhaktimatihinake ||

Sarvananda said — “With arrows in Her left hand, She annihilates the hordes of the
gods' enemies. Oh You, who roar more terrifyingly than thunderclouds at the end
of time, resplendent on the chest of the corpse of Lord Siva, the lord of animals
(pasunatha), O Goddess, grant me Your two feet, even though I lack devotion and
wisdom.”

[vv. 100-102} TARASTOTRAM (THE PRAISE OF TARA)

I00

atha tarastotram |

Now begins the hymn in praise of Tara.

sarvah |
satakotidivakarakantiyutam
vidhivisnus$iromaniratnadhrtam |
caladujjvalanapuraganayuktam
jagadisvari tarini te caranam ||

Sarvananda said — “With the brilliance of hundreds of millions of suns, adorned with
the crown jewels of Brahma and Visnu, and wearing a multitude of anklets, flashing as
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they move — these are Your feet, oh master of the world, Goddess Tarini.”

purnah |
visayanalatapitatapaharam
vidhi$aurimahesavidhanakaram |
sivasaktimayam bhayanasakaram
jagadisvari tarini te caranam ||

Puarnananda said — “Removing the suffering of those burned by the fire of the ob-
jects of the senses, orchestrating the actions of Vidhi (Brahma), Sauri (Visnu), and
Mahesa (Siva), embodying both Siva and Sakti and destroying all fear — these are
Your feet, oh master of the world, Goddess Tarini.”

sarvah |
kusumakarasekharadhusaritam
madamattamadhuvratagunjaritam |
jagadudbhavapalananasakaram
jagadisvari tarini te caranam ||

Sarvananda said — “Turned whites by the wreath of flowers worn as a crown by the
Spring [deity}, resonating with the humming of bees intoxicated by its nectar and
the cause of the creation, maintenance, and destruction of the world — these are
Your feet, oh master of the world, Goddess Tarini.”

[vv. 103-105] PURNANANDA ASKS FOR A BoON

103

104

parnah |

matastvannijadasadasatanayah sadrah puna yacate
sarvanandakulasya bhaktiracala tvatpadapadme sadal|
mantro'yam ciramastu mastu riputacakre jagattarini
brahma tvaccaranaravindayugalam pasyami yat sevaya |

Purnananda said — “O Mother! I am the servant of Your servant, Your child, and a si-
dra, 1 earnestly implore that unwavering devotion to Your lotus feet perpetually dwell
within the lineage of Sri Sarvananda. May this mantra {bestowed upon Sri Sarvanan-
da} endure long and not fall among those hostile {to this lineage]. The pair of Your
lotus feet which I have seen by means of service are the Absolute Brahman.”

matastvannijadasasambhutanayah sarvo'tikharvo'bhavat
vidyabhih sakalabhiresa tanayo durge samasadyatam |

yadva bhupatisamsadi pranihita kuhvamaho purnima
tattadrk kuru purnacandranakharairacchadya sarvam jagat |

“O Mother! Your own servant, the son of Sambhunatha, Sri Sarvananda, is exceed-
ingly humble. O Durga! This son of yours has mastered every form of knowledge
(Vidya). Since, in the assembly of the King, he declared a new moon day as the full
moon day, then may it be as he declared, enveloping the entire world with the lu-

13 The word dhisaritam seems to mean to turn grey, according to the commentary it means panduvarnikr-
tam (made white in color). Since the flowers that the Spring [deity] wears on his head are unlikely to be
grey, I have followed the commentary here. Alternatively it may mean that the dust of Her two feet
make the chaplet worn by the Spring grey.
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minous glow of the full moon emanating from Your toenails.”

vams$e'smin trijagannivasajanani tvatpadasandars$inah
krodhahankrtidurjayena manasa nindanti himsanti ye |
tesamrddhikulaksayo bhavatu te sisyah samrddha bhavan-
-tvetesam vipadam kadacidapi te drstirna bhuayat punah |

“O Mother of all the residents of the three worlds, those in the lineage of the one
who has seen Your feet (i.e., Sri Sarvananda), who, with minds uncontrollable due
to anger and ego, harm and insult others—may their prosperity and family be de-
stroyed. However, let their disciples thrive and never again face any calamity.”

[vv. 106} BENEFITS OF RECITING THE HYMN

106

sarvanandavinirmitam stavamidam yaih pathyate sruyate
bhaktya bhaktirapi tvadiyacarane tesam vidheya para |
etanme varamuttamam yadi varam matastvadiye pade
brahmadipranatipranamramukutagracchaditagrasthale ||

Those who, with devotion, recite or hear this hymn crafted by Sarvananda, may
supreme devotion to Your feet be bestowed on them. Oh Mother, this is the most
excellent boon [which I ask], if there is indeed a boon to be granted {when one is
already at} Your feet, which are the foremost place, shaded by the crest of the
crowns of Brahma and other gods, bowing there in reverence.

[vv. 107-108] CONCLUSION OF THE STORY ABOUT THE SIDDHIS

107

108

rajovacal|
stotre bhagavati tusta tabhyam datta varam tadal
nakhendum darsayitva sa gata srisivasannidhau |

The King said — “Upon completion of the hymn, the Divine Goddess Bhagavati,
pleased, granted them boons, and after revealing the {fulll moon from Her toe-
nails, departed to the presence of the Auspicious Lord Siva.”

ityuktam siddhivrttantam sarvanandena yat krtam |
nindanacchivaninda syadato ma ninda tam budha |l
Thus has been recounted the deeds of Sri Sarvananda, by which he obtained per-

fection (szddhi). Criticizing him would essentially be criticizing Siva himself, There-
fore, O wise one, do not criticize him.

[vv. 109-112] SARVANANDA’S STORY POST ATTAINING SIDDHIS

109

bhuiyo'prcchattato dandi rajanam kulanandanam |
nirjane yatkrta siddhih katham tajjhayate vada |l

The Dandi renunciate once again inquired of the King, who brought joy to his lin-
eage, "Please explain how his perfection (siddhi), obtained in a secluded place, be-
came known?”
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rajovacal|
matpurastha janah sarve'pasyamstam tattriyamake |
$asahinam purpacandram vismitah puravasinah |l

The King said — “That night, all the people in my city witnessed a full moon, but
without the usual mark of a hare (i.e. the dark spot of the moon). The townspeople
were astounded.”

$ubham vapyasubham vapi hyetadascaryaviksanat||

na jane daivakarmedam niscitam panditairdvijaih

Whether this astonishing sight is auspicious or inauspicious, I do not know, but the
learned scholars and twice-born are sure it was an act of fate/the divine.
$risarvanandanatho'pi sadanandah sthirah sadal

mukavadviharedatra nisprhah §antamanasah |

Sti Sarvanandanatha, always blissful and ever steadfast, remained silent roaming
about at pleasure here, free from desires, with a peaceful mind.

[vv. 113-120] THE STORY OF THE SHAWL

113

114

11§

116

117

118

praleyavaranarthaya cante katipaye dine |

deyam tasmai pataikam tu bahumulyafica rankavam ||

After a few days, a very valuable cloth made from the hair of deer was given to him
[Sarvanandal{by the King} for protection against the cold.

sarvanando'pi vesyayai dukulam harsato'dadat |

kukarmanam tu tat jiatva nindita mitrakadayah |

Sarvananda, however, out of joy gave that fine cloth to a courtesan. On learning of
this improper act, his friends and others criticized him.

srutvaitam paramanandah kopadarunalocanah |

grhinyastatsvarupam hi dukalam tarpamanaya |l

Upon hearing this, the supremely blissful one (i.e. Sarvananda), with eyes red in
anger, spoke saying that a fine cloth of the same kind, should be brought immedi-
ately from his wife.

bhagineyah sadanandastat §rutva prayayau grham ||

punah punarmatulanityuktva vastram pradehi tat |l

Sadananda, his nephew, after hearing this, went home. Repeatedly asked, “Aunty,
please give the cloth.”

karyantaragata sa'pi pratyuttaravivarjita |

rosadbhito matulasya dehi vastram punah punah |

She [however] went to attend to another task and did not provide a reply. Afraid
due to the anger {of his uncle} the nephew repeatedly urged Her to give the cloth.
agata tarini tatra varada bhaktavatsala |

grhaddhastam vinihsarya tatsvarapam patam dadau

The Goddess Tarini, who bestows boons and is affectionate to Her devotees, ap-
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peared there. She took a cloth of the same kind from the home and handed it to him.
kotisaryagnicandrabha dipyate nakhacandrake |

hemaratnadighatitam kankanam karasobhitam |

Her full-moon-like nails shone with the radiance of millions of suns, fires, and

moons. Her hands were adorned with bracelets made of gold and precious gems.

tam vilokya sadanando vismitonmattatam gatah |
stotram kuryadbahuvidham bhaktibhavena bhavitah |l

Seeing this, Sadananda was overwhelmed with astonishment. He began reciting
various hymns in Her praise, composed with deep devotion.

[vv. 121-130] SADANANDA PRAISES THE GODDESS

I21

122

123

124

sadananda uvaca

tvamisvari purpasasankaruapa

meharadese kila sampratisthal |

rajniah subhagyatisayaprakasa

dhanyah samastah puravasilokah |l

Sadananda said - "You the Empress, with the form of the full moon, are now cer-
tainly well-established in the region of Mehara. Your abundant illumination is now
the good fortune of the King and all the people who live in this city are blessed!”

kuhvam prakasam nakharasya tejas-
tattejasindurahitah kalankaih |
ahanca dhanyah karamiksitah san
yattat krpaya mayi citprasanna |

“The light of Your nails illuminates the new moon day, and within their light a full moon
appears devoid of any blemishes. I am truly blessed to have seen Your hand, a result of
Your compassion for me and the pleasure You felt in Your heart {at my actions}.”

dhyatva tu tadrupamaharnisam te
brahmadiyogindraganah susaktah |
sakta asaktastava rapamane

kim staumi nitye jadadhiryato'ham |

“Meditating on Your form day and night, the greatest Yogis, including Brahma and
others, possess great capability, and {while} they are capable of describing Your
form, they are [yet} incapable of describing it {fully}. O Eternal Goddess! Given my
dull intellect, how can I possibly sing Your praises?”

tvam vi§vamata jagatah prasuta

tvam visvakartri bahudhaikadhatril|

tvam visvamula karunanidhana

tvam visvadhata ca vidhervidhata ll

“You are the Mother of the universe, who has given birth to the world. You are the
creator of the universe, manifesting in many ways yet singularly upholding it. You

are the root of the universe, the storehouse of compassion. You are the creator of
the universe and also the creator of the creator, Brahma.”
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125

126-7

128-29

130

tvam sarvakartri sakalasya hartri
tvam sarvabharta parama paratmal|
tvam sarvabuddhih kila cittasuddhih
tvam sarvamukta sakalesu yukta |l

You are the creator and the destroyer of everything. You are the sustainer of every-
thing, the supreme, the transcendent self. You are the intelligence in all, and indeed
the purity of consciousness. You are liberated from everything yet connected to
everything.

rajovacal|

tatragatyagamacaryah sarvanandasya sodarah |
aprcchadvrttam kim vatsa stutim kasya karosi va
sanyagare patam kena dattam te puratah sthitam |
tadvadasva sadananda kathamunmatta bhasase |l

The King said — “Upon arriving there, Agamacarya, the brother of Sarvananda,
asked, ‘Child, what are you doing and whose praise are you singing? Who gave you
this cloth, laying before you, in this empty house? Explain this, Sadananda, why are
you speaking as if you have gone mad?”

sadananda uvacall

yo nilacalasailasindhubadarigangabdhivaranasi-
kamakhyasu vapurjahau bhagavatipadambujam praptaye |
so'yam Sambhumahatmanastanubhavo meharapithasthale
devim manusacaksusa dasavidhamiksam pracakre kalau |l

Sadananda said — “He who has given up his body [in different lives} at the Nilacala
mountain, the river Sindhu, Badari, the place where the Ganga meets the ocean,
Varanasi and Kamakhya and obtained the lotus feet of the Divine Goddess Bhaga-
vati, is the son of the great soul Sambhu Natha residing in the sacred place (pitha)
of Mehara. In this Age of Darkness, Kali Yuga, he saw, with his own human eyes,
the Goddess in Her ten forms.”

yasyah padanakhagrasomakiranaih kuhvamabhut parnima
drstva tam karamuttamam narapatiryanmayaya mohitah |
yasya isadanugrahat karatalam pasyami vastravrtam

tasya anghriyugasya viksanavidhau madbuddhirunmattatam |

“By the rays of the moon on the tips of whose toe-nails the new moon day became a
full moon day, having seen the supreme hand of Her by whose M4y the King of
men is deluded, by a small part of whose grace I see the cloth enclosed in the palm
of Her hand, in beholding Her feet my intellect is in a state of madness.”

rajovacal|
ityadi bahulam vyaktam sadanandena yatkrtam |
asmabhijiapitam sarvam maya proktam viSesakam ||

The King said — “The many things specified by Sadananda have been made known

4 That he saw Her "with his own human eyes" is to say, it was not just a spiritual vision, but rather the
Goddess appeared there in visible form, hence she could also be seen by Parnananda. This can be con-
trasted to other spiritual visions, like in the Bhagavad Gita, where Arjuna is first given divine eyes, so
that he can see Krsna's universal form (rather than his form manifesting visibly to everyone present).
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to me. I have spoken all of it in detail.”

[vv. 131-138] SARVANANDA DECIDES TO LEAVE MEHAR

131 patau dvau viksinah sarve vismita bhramasankulah |
maddattam naiva janami vastrayugmam samam yatah |l

Seeing the two cloths, everyone present was filled with wonder mixed with confu-
sion. I myself do not know which is the cloth I gave, as both appear identical.

132-3  sarvanandastadante’pi purnanandenasamyutah |
bhagineyasadanandasahito gantumudyatah |

Following this [incident}, Sarvananda, accompanied by Purnananda and his nephew
Sadananda, prepared to leave.

sapam dattva dasavamse banacandrapramanake |
madvamse yugmayugme ca mane vamsalayo bhavet |l

He (Sarvananda) gave a curse saying “There will be the destruction of the family in
the Dasa lineage (i.e. the King’s lineage) in the Banacandra (15t) generation and in
my own lineage in the 227d generations.”

134 $rutva tu vallabhadevi katara bahuduhkhita |
raksa raksa mahadeva dasim prati krpam kuru ll

Upon hearing this, Vallabhadevi {the wife of Sarvananda} became frightened and
extremely distressed, exclaiming — “Protect, protect, Great Lord (Mahddeva)! Show
mercy to this servant!”

135 stotram dhyanam na janami vama'ham pranavallabha |

dayalustvam krpayukto mam pahi bhavasankatat ||

“I am a woman and do not know any hymns or meditations, O beloved of my life!

O merciful one, endowed with compassion, protect me from the dangers of existence.”
136 §ivanathaya tanmantram yanmantram Sivabhasitam |

dattva tu paramesana mam pahi bhavasankatat |l

“That mantra which was spoken by Siva, give that mantra to {our son} Sivanatha,

O Supreme Lord, and protect me from the dangers of existence.”
137 tadante Sivanathasya karne mantram dadenmudal|

vallabhayai varam dattva aciran muktibhavini |

Finally, with joy the mantra was given [by whispering it} into the ear of Sivanatha, af-
ter bestowing the boon to Vallabhadevi, who shortly thereafter attained liberation.

5 Here the names indicating the generations seem to both be code words for numbers: b@nacandra for
the King's lineage and yugmayugma for Sarvananda's. It is also possible the Bapacandra is a proper
name, it is not clear. The commentary, which unfortunately doesn't give its reasoning, gives 15th as the
meaning of édnacandra and 22 for yugmayugma. From the sanskrit number system, banacandra may be:
arrow (5) + moon (16) = 21, and yugmayugma: a pair of twos (22). However, other sources consulted agree
with the 15th and the 2204
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138

sivanathastadante'pi Sriguro$caranambuje |
sprstva stotram bahuvidham svestavidyaprasiddhaye |
Subsequently, Sivanatha touching the lotus feet of his Guru (his own father, Sarva-

nanda), composed hymns of praise in many ways in order to accomplish his own
Vidya (mantra/knowledge).

[vv. 139] S1vANATHA PRAISES SARVANANDA

139

tvamekam namami tvamekam smarami
tvamekam param brahmartapam bhajami |
namaste param brahma hrtpadmavasi
namaste param brahma cidbimbakasi |
namaste param brahma rapaikabhasi
namaste krpakto gurutvaprakasi |

I bow to you alone. I remember you alone. I worship and praise you alone as the form
of the supreme Brahman. Salutations to the supreme Brahman residing in the heart's
lotus. Salutations to the supreme Brahman, who appears in the reflection of the mirror
of consciousness. Salutations to the supreme Brahman, who shines as the one form.
Salutations to you, the compassionate one, who illuminates the nature of the Guru.

nirakaraya nityaya sagunaya cidatmane |
sadhakabhistadanaya pahi mam bhavasagarat |l

[Salutations] to the formless, eternal, with qualities, the consciousness of the Self, who
bestows upon the worshipper their desire. Protect me from the ocean of existence.

[vv. 140-144] SARVANANDA BLESSES H1S FAMILY

140

141

142

svatmajasya stavenapi tusto'bhat paramesvarah |
varam dadami he vatsa $rnu svasthiramanasah |l

The Supreme Lord {Sarvananda}l who was satisfied by the hymn of his own son,
said — “Oh Child! I indeed bestow the boon to you, listen with your mind steadfast
within yourself.”

svatmavidya mantrarapa gururapena bhasita |
purusaikadasam yavat hrtpadmesu vyavasthita
The knowledge of your own Self, in the form of the mantra, has been spoken

through the form of the Guru. It will reside in heart lotus [of our lineage} up to the
11th person.

viracara krto yo hi Saktimarganusaratah |
svestavidya hrdambhoje pratyaksa bhavati dhruvam ||

The one who engages in the mode of worship of the hero (Viracara), following the
path of Sakti, will constantly have this, our choosen Vidyi (mantra/knowledge),
clearly perceivable in the lotus of his heart.
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143

144

tadante bhaktimargena svapne siddhirbhavisyati |

viracaram vina vidya prasanna naiva jayate |

At the end, through the path of devotion, success will come in a dream. Without the
practice of Virdcara, She the Vidyd (mantra/knowledge) does not become pleased.

dvavims$atau tu purne tu puruse $rnu matsuta |
nigidha paramavidya punarvyakta nivartita
Listen my child, during the entire time of the 227 generation {in our lineage}, this

supreme Vidya (mantra/knowledge) will be hidden, but {afterwards} will again be-
come revealed and return.

[vv. 145-1471 TRIP TO SENAHATTA & VARANAST

145

146-7

uktaitat kulanatho’sau senahattam yayau muda |
asrjat satsutam tatra krtva daraparigraham |

This was spoken by the Master of the Kula Path (Sarvananda), who joyfully went to
Senahatta. There, he accepted a wife, who bore him a virtuous son (Sivananda).
ciram sthitva tu pancasadvayo'bde paramesvarah |

santyajya svasramacaram gatva varanasim purim |l

After residing there for a long time, in his 527d year, he the Supreme Lord (paramesvara),
abandoning the practices of his own stage of life, went to the city of Varanasi.
avadhutavadacaramacaratyadhuna muda |

purnanandasadanandau bhrtyau dvau savadhutakau |

Now, with joy, he adopts the conduct of an Avadbita renunciate. Piarnananda and
Sadananda, as his two servants, also became Avadbiitas.
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[vv. 148-164} JRANARNAVA TANTRA ON DisposiTioNs, CONDUCT & WINE

148

149

150

151

152

153

154

155

sridandyuvaca |
vedaderninditam madyam katham pibati panditah |
tadvadasva maharaja srotumicchami tattvatah |

The Dandi renunciate said — “How does a learned person drink alcohol, which is
condemned by the Vedas and other scriptures? O great King, I wish to hear the
truth about this.”

rajovacal|
jianarnave sivoktam yam tacchrnusa mahamate |l

The King replied — “O wise one, listen to what Siva has spoken in the Faanarnava
Tantra.”

vrtha panam yah kurute surapanam taducyate |
sa mahapataki caiva vedadisu nirapitam |

It is said that he who drinks alcohol without purpose, is determined to be a major
sinner in the Vedas and other scriptures.

ata eva hi viprendro vrtha panam na cacaret |
vrtha panam mahapapam sarvasastrasya sammatam |l

Hence, indeed the best among the learned should not indulge in drinking without a
purpose. Purposeless drinking is a great sin, as agreed upon by all scriptures.

jianasya karanam madyam madyam jiianasya nasanam |

vayuna jvalito’gni$ca vayuna layavan bhavet ||

Alcohol can be the cause of knowledge, and the destruction of knowledge. Just as
tire kindled by air, can also be extinguished by it.

devatarthe pibenmadyam svanandarthe pibedyadi |
tatpanam karanam papam tadanyadvisabhaksanam |l

If one drinks alcohol for the sake of a deity, it is permissible, but if one drinks for
one's own bliss, then such drinking becomes the cause of sin. Any other reason for
consuming it is akin to consuming poison.

ye naiva visakhandena mriyante sarvajantavah |

te naiva visakhandena visam nasayate bhisak |l

All those people who do not die by consuming a fraction of poison, for them that is
not a fraction of poison, but a medicine which destroys poison.

jianasya karanam madyam jianam muktesca karanam |

muktyakanksi pibenmadyam tadanyam pataki bhavet |l

Alcohol is a cause of knowledge, and knowledge is a cause of liberation. Those who
seek liberation may drink alcohol; others would be considered sinful.

16 The text redundantly reads "panam" here. Without commentary, "pdgpam" seems more appropriate.
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156

157

159

160

161

162

hamsamahesvare |
ganga tu karanam vari madyam paramakaranam |
sodhitancedasuddhafcet svargam narakadayakam |

In {text named} Hamsa-Mahesvara — Ganga water a cause (i.e. kdrana, a name for
intoxicating drink), but alcohol is the supreme cause, and if it is purified, it leads to
heaven; if impure, it sends one to hell.

janmadau paramesani bahupunyarjitena ca |
muktyarthe karanam panam jnanarthe'pi mahesvari

Oh Supreme Goddess! By accumulating immense merit in many lives, One drinks

the cause (i.e. alcohol) for the sake of liberation and also for knowledge, Oh Great
Goddess.

rajovaca|
bhavacaravisesena cadhikari prajayate |
nadhikari pibedmadyam duhkham narakadayakam |l

The King said — “Those practicing a specific disposition have authority [to perform
this practice} (edhzkarz). Those who do not have the authority, if they drink alcohol,
find sorrow and are led to hell.”

$ridandyuvaca |
bhavam kifica kimacaramadhikari nirapanam |
tadvadasva maharaja Srotumicchami tattvatah |

The respected Dandi renunciate said — “What disposition and which mode of con-
duct determines one's authority {in this practice]? Please explain that, Oh great
King, I wish to hear it in truth.”

rajovaca|

tantrantare $ridevyuvaca |

devesa prananathesa parvatipranavallabha |
sadacaram caturbhavam kaulajhanafca kim vada

The King replied — “In another scripture, the Divine Goddess said — ‘Oh Lord of the
gods, Lord of life, dear to Parvati as Her own life, what are the sixfold modes of con-
duct, the four dispositions, and the knowledge of the Kaula tradition? Please tell”

$risiva uvaca |

pasvacarastridha jiieyo viracarastridha sive |

paurusasya ca §aktasya caturdha bhavasamyutam ||

Sti Siva said — “The conduct of animals/the bond (pasu-dcira) should be understood as

three-fold, and the conduct of a hero (virdcara) is likewise three-fold. The disposi-
tions of masculine and the power of Sakti (or feminine) are combined in four ways.”

pasubhavayutah kaula vaidyavaisnavasaivakah |
virabhavayutah kaulah siddhanto vamadaksinau |l

"Followers of the Kaula path connected with the pasu disposition are followers of
the Vedas, Visnu and Siva. Followers of the Kaula path connected with the virz dis-
position follow the Siddbanta, Viama and Daksina doctrines.”
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163

pasusca dvividho devi sabhavasca vibhavakah |
vira$ca dvividho devi vibhavasca sabhavakah |

“O Devi, the pasu is of two types: having a [normal} disposition or a special disposi-
tion. Likewise, the virz is of the same two kinds: having a special disposition or a
normal disposition.”

evam caturvidha bhavah paficamo divyabhavakah |
sarve kaulapathalamba nadyadinam samudravat ||

“Thus, there are the four types of dispositions, and the fifth is the divine (d7vya)
disposition. All of these who take the Kaula path as their support are like various
rivers and other flowing waters that all reach the ocean.”

[vv. 165-222] SARvVOLLASA TANTRA ON AcArAS, WORSHIP & 5 M’s

165

166

168

sridandyuvacal|
laksanam bhavasamyuktam sadacarafca yadvadal
visesena maharaja Srotumicchami tattvatah |l

The respected Dandi renunciate said — “O great King, I desire to hear the truth in de-
tail about the characteristics of the dispositions along with the six modes of conduct.”
rajovacal|

bahutantre bahumatam vividham $ivabhasitam |

tesamuddhrtyayatnena srinathena yathoditam |l

The King said — “There are many tantras and many doctrines, varlously spoken by
Siva. Out of those, the teachings presented by the respected lord, Sri Natha (i.e. Sti
Sarvananda) extracted with effort are invaluable.”

$risarvollasake granthe tasmaduddhrtyayatnatah |

kincidvaksyami yatsaram savadhano'vadhavaya |

In the scripture called Sr7 Sarvollasaka [Sarvollasa Tantral, I will impart some of its
essence, which I have extracted with effort. Listen attentively and carefully.

/| Pasu oF NOorRMAL DisposiTION //

atha sabhavapasuh |

sadhakah pumsadevanam sabhavapasavah smrtah |

sadhakah saktidevyasca bhavatrayayutah smrtah |

Now, the pasu who has a [normal} disposition:

Worshippers of the male gods are known to be pasus who have a a [normal} disposi-
tion. Worshippers of the goddess Sakti are known to employ three dispositions.
atha vedacarah |

samayacare $risiva uvaca |

vedoktena yajeddevam kamasankalpapurvakam |

ya eva vaidikacarah pasvacarah sa eva hi |l

Now, the mode of conduct of the Vedas:

In the practice according to the rules (samaya), Sti Siva said — “One should worship
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170

171

172

173

174

175

the god as prescribed in the Vedas, having made the resolve (sankalpa) for what they
desire first. One who follows the mode of conduct of the Vedas indeed follows the
mode of conduct of the pasu.”

na matsyabhojanam devi na striyam manasa smaret |
paradravye na lobhah syat na bhogam manasa smaret |l

“O Goddess, he should not consume fish, nor even contemplate of a woman with
their mind. He should not be greedy for others' wealth and should not even mental-
ly contemplate enjoyments.”

atha vaisnavacarah |

sarvadharman parityajya istabhaktisca jayate |
sa eva vaisnavacarah kamasankalpavarjitah |l
Now the mode of conduct of the followers of Visnu:

Abandoning all duties, devotion to their beloved deity arises, that itself is the mode
of conduct for the followers of Visnu, for them making a resolve (sankalpa) for {par-
ticular] desires is prohibited.

samayacare |

vaisnavah pasubhavena pujayet paramesvaram |

In the mode of conduct concerning rules (sezaya):

A follower of Visnu should worship the supreme lord with the disposition of a pasu.
picchilayam |

gurorajiam samadaya suddhantah karano narah |

svestadevam stavan bhavyamanyadevam na pujayet |

In the Picchila it is written:

Having received the command of the guru, one who is internally pure should per-
form worship and hymns of praise to their choosen deity, but should not worship
other gods.

asya samadhih |
anyadevam svestadaivaripam jhatva kriyancaret |
darpanesu yatha visvam tathanyadevarupakam |

The Samddhi of this (previous rule):

Having known the other deities to be forms of one's chosen divinity, one should
engage in their worship. Just as the universe reflected in many mirrors, in the same
way he should consider the form of other deities (i.e. mirrors reflecting the

choosen deity).

ekadevam vina devi nasti devo mabhitale |
ekastiryam vina stiryo nastiha jagati yatha

O Goddess, if we exclude the one deity, there is no other deity at all on this earth.
Just as there is no other sun in this world if we exclude the one sun.
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176

177

179

180

181

182

bahupatre sthite toye bahusuryam yatha priye |
bahubhave tatha devo bahuriipena drsyate |l

O beloved, just as there [appear to be} many suns situated in the water of many ves-
sels {[due to the sun's reflection], in the same way, the deity is seen as if existing
many times with many forms.

vaisnavo visnubhaktasca visnvatmatma yada bhavet |
tada dhyanam sada karyam vaisnavim paramam sivam |

When a follower of Visnu (vaisnava) has devotion to Visnu and their soul is in the
soul of Visnu, then they should always meditate and worship the supreme Vaisnavi
(the Sakti of Visnu) {who is also called} Siva (the Sakti of Siva).

atha $aivacarah |
pasvacarasya yacchesam saktacarasya purvakam |
saivacaramidam proktam pasvacarena pujayet |

Now the mode of conduct of the followers of Siva:

What remains from the mode of conduct of the pasu and precedes the mode of
conduct of a follower of Sakti, that is declared as Szivdcira, the mode of conduct of
the followers of Siva, and its worship should be performed with the mode of con-
duct of the pasu.

prasadam tryambakadifica tantrikam hi mahesvari |
viracarena sampijya pafiicatattvena sankari

O Great Goddess! The favor of Tryambaka, the three-eyed one and others deities is
found in the Tantric way, by worshiping with Virdcara, the mode of conduct of the
heroes, and using the five principles (i.e. the five M's), Oh Sankari.

samayacare |
astangayogasamyukto yajeddevam vidhanatah |
yavajjiianam samadhih syat tavacchaivam pracaksate |

In the practice of Samaydicara, the mode of conduct according to rules:

One should worship the deity according to the rules, combined with the eight-
limbed yoga. As far as wisdom and meditative absorption go, that far is called the
path of Siva.

$aivo’pi Sivabhaktasca sivatmatma yada bhavet |
tada dhyanam sada karyam sivam §antam jaganmayam |
When a Saiva, a follower of Siva, is devoted to Siva, and their soul is in the soul of

Siva, then they should always meditate on and worship Siva, who is peaceful and is
composed of the entire world.

/| PaSu oF SpeEcCIAL DisposiTION //

iti sabhava pasuh |

atha vibhava pasuh |

saktacare |

anukalpairyajeddevim vedamargena sadhakah |
pasvacaramidam proktam vibhavasya matam Sive |

TRIPURA TALLIKA



SARVANANDA TARANGINT 44 0f 54 BY SIVANATHA BHATTACARYA

186

188

Thus ends the section on the Pzsu with normal disposition.
Now the section on the Pasu of special disposition.
In the mode of conduct of a Sakta, a follower of the Goddess:

The practitioner should worship the Goddess with appropriate substitutes (for the
5 M's), following the path of the Vedas. Oh Goddess Siva! This is said to be the
mode of conduct of the pasu whose doctrine is the special disposition.

bhava cudamanaul |
goksiram vahnina pacyam kharjurasyarasam priye |
gudam tasya madyatulyam tambulam carpasamyuktam |

In the Bhava Cudamani it is written: O beloved! Milk of the cow cooked with fire,
the delightful juice of the date palm along with jaggery, betel leaf mixed with aro-
matic ground powder is equivalent to alcohol {as an offering}.

vyafjanam lavanairyuktam amannam ghrtasamyutam |
madyanukalpam parame Sarkaram gavyasamyutam |

Oh Supreme Goddess, spices together with salt, plain rice together with ghee and
sugar together with cow's milk, are a permitted substitute for alcohol.

kharjurasyarasaficaiva S$arkaram paramesvari |
mahisodbhavam madyatulyam vibhavasya pasoh sive |l

Oh Supreme Empress, the delicious juice of the date palm, sugar and buffalo's milk
are equal to {the offering} of alcohol for a pasu with the special disposition, Oh
Goddess Siva.

mamsanukalpam |

godhumam lohitam cardram tilam svetam mahesvari |

saratpankavrihinafca lohitam vrihinam $ive |

kusmandam mamsavajjiieyam vibhavasya matam pasoh |l

The substitutes for meat:

Oh Great Goddess Siva, wheat, fresh red ginger, white sesame, the rice grown in

the dirt of autumn, red rice and the pumpkin-gourd are known as the substitutes
for meat for the pasu following the doctrine of the special disposition.

matsyanukalpam |

narikelam sriphalafica dhatriphalam haritaki |
dugdhancet parames$ani pasormatsyam hi kalpanam |
vibhavasya tu grahyaitan sabhavasya kadacana |l

The substitutes for fish:

Oh Supreme Empress, coconut, sriphala (the fruit of the bilva tree), dhatri fruit
(indian gooseberry), haritaki, and some milk, is the substitute for fish for the pasu.
The pasu of special disposition should [always] use these, and the pasu of normal
disposition should sometimes use them.

pasunam maithunam nasti cintanam parikalpitam |
sahasrare mahapadme Sivasaktisamanvitam |

For the pasus there is no sexual union, neither contemplated or imagined. Instead,
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190

191-2

193

194

within the sabasrira, the great thousand petaled lotus {one is to contemplate] Siva
together with Sakti.

paficatattvam vina devi devimantram vrtha bhavet |
vedoktena yajeddevim vibhavasya matam pasoh |l

Without the five principles {i.e. five M's], the Goddess's mantra would be fruitless
[hence the need for substitutes]. The pasu of special disposition should worship the
Goddess as prescribed in the Vedas.

/| Vira oF SPECIAL DispPoSITION //

atha vibhavavirah picchilayam |
na karoti mahadevi prakrtyacarasamsayam |
manasaikavibhavena pafcatattvena pujayet |l

Now, the Vira of special disposition as stated in the Picchila:

Oh Great Goddess, one should not doubt that mode of behavior which is natural,
and should worship only mentally with the understanding of the five principles {i.e.
the five M's}.

athava canukalpairva pujayet paramesvarim |
anukalpairyajeddevim tantramarganusaratah |
viracaramidam proktam vibhavasya matam sive |
manasaih paficatattvaisca pujam kuryacca manasaih |
pancatattvasyanukalpairbahye devim prapujayet |l

Or, one might worship the Supreme Goddess using substitutes. The Goddess might
also be worshipped using substitutes, according to the path of the Tantras. This
Virdcara, mode of conduct of the hero, is spoken for those following the doctrine of
the special disposition. Oh Goddess Siva, one should mentally perform worship with
mental offerings of the five principles (i.e. the five M’s) and should perform external
worship to the Goddess using the substitutes for the five principles.

pancatattvam viratantre |
madyam mamsam tatha matsyam mudram maithunameva ca|
pafncatattvamidam proktam saktanam sukhamoksadam |l

The five principles in the Vzra Tanta:

Alcohol (madya), meat (mamsa), fish (matsya), mudri (esoteric gestures/parched
grains?), and sexual union (maithuna) — these the five principles which are stated to
be the means to both happiness and liberation for the Saktas, the followers of the
Goddess.

madyanukalpam picchilayat |

narikelodakam kamsye takram gudasamanvitam |
ardrakam gudasamyuktam siddhannadugdhadugdhakam |
madyanukalpam parame caturvargaphalapradam |

The substitute for alcohol given in the Picchila:

17 The interpretation of Mudri as one of the five M's varies. Primarily it is taken to be parched grains, a
female partner or esoteric gestures.
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Oh Supreme Goddess, the water of a coconut in a brass vessel, buttermilk with a
third part of water together with jaggery, fresh ginger mixed with jaggery, cooked and
prepared rice with fresh milk, these are the substitutes for alcohol, which bestow the
fruit of the four aims of life (Dbarma, Artha, Kama, Moksa).

niruttare |
brahmano virabhavena suram pitva japedmanum |
tadabhave'pi goksiram dvijo dadyad yuge yuge |l

In the Niruttara [ Tantral:

A Brahmana with the vz7z disposition having drank alcohol should then perform
recitation of the mantra, but when this is not possible, that twice-born should al-
ways offer cow's milk [instead in worship].

tambulam tamrakutafica tvarita tadita tathal
ahiphenah kharjuraso dhusturam samvida tathal|
ete castau surah proktah sadhakanandadayakah |l

Betel leaf, {[water from} a copper pot, ganja's, palm sap, snake venom, date palm
juice, thorn apple, and bhang (cannabis) these eight are called alcohol and bestow
bliss to the worshipper.

mamsal|
lavanardrakapinnakatilagodhima masakah |
lasunafica mahesani mamsapratinidhih smrtah |l

[The substitute for} Meat:

Oh Great Empress, salt, ginger, flour of oil seeds(?)"9, sesame seed, wheat, masaka
beans and garlic are known as the substitutes for meat.

matsyanukalpam |

matsyabhave dagdhadravyam canukalpam yuge yuge |

The substitute for fish:

In the absence of fish, charred or burnt substances are the substitute, serving as a
substitute across the ages.

mudranukalpam |

mudrabhave’pi canakam bharjitat paramesvari

The substitute for Mudra:

Oh Supreme Goddess, in the absence of mudra, fried/roasted chickpeas are offered.
sadhakah kulanisthasca yadi yonim na pujayet |

kruddha bhagavati tasya nisphalam japapajanam |

If worshipper devoted to the Kula Path does not worship the womb (yor7), the Di-
vine Goddess Bhagavati becomes angered, and his mantra recitation and worship

8 Several words of this verse are unclear in meaning, the translation given here follows the explanation
of the commentary.

19 Several words in this verse seem to be corrupted, and my translation is only a best attempt - in particu-
lar - pinnaka as flour of oil seeds is very uncertain.
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become fruitless.

yonyabhave mahes$ani yoniraipa'parajital|
hayaripuspamadhyasthasivalingena parvati |
maithunam jayate tena Saktyabhave'pi parvati|
karavire ksipedgandham kusitam yonipuspake |
tasmaduddhrtyatattvanca tarpayet paradevatam |

Oh Great Goddess Parvati, in the absence of a womb (yonz) [to worshipl, an
Apardjita flower is the form of the womb with the s7va/linga placed in the middle {in
the form of} a Hayari flower. Oh Parvati, with this {as a substitute} sexual union can
be offered in the absence of a Sakti. Placing sandal paste which is off-white in color
on the Karavira flower which represents the womb, by this the principle [of sexual
union} would be offered to the Supreme Divinity:.

// Vira oF NORMAL D1sPOSITION //

atha sabhava virah

Now the Vira with a normal disposition:

madyam mamsam tatha matsyam mudranca maithunam priye |
pafcatattvena sampijya atmanam devatam Sive |l

Oh Beloved, alcohol, meat, fish, 7udra (parched grains/esoteric gestures), and sexu-
al union, with these five principles, one worships there own Self as the Deity, Oh

Goddess Siva.

paficamim paficatattvena pujayejjagadambikam |
viracaramidam proktam sadhakasyapi bijakam |
virasca dvividho devi vamadaksinabhedatah |

On the fifth lunar day, one should worship the mother of the worlds with these five
principles. This is called viracara, the mode of conduct of the heroes, and the very
seed of the [v#ra]l worshipper. Oh Goddess, the path of virz has two divisions - the
left (vama) and the right (daksina).

/| DAKSINACARA [/

atha daksinacarasya bhavah |
svadharmanirato virah $ivo bhutva yajet param |
sa eva daksinacarah sarvatantresu gopitah |l

Now, the disposition of Daksindcara (the mode of conduct of the Right):

A Vira, fully devoted to his own duty (dharma), having become Siva worships She
who is supreme. He indeed follows Daksindcara, the mode of conduct of the Right
[pathl, which is concealed in all the Tantras.

/| VAMACARA |/

atha vamacarivirah |
svapuspaih paficatattvaisca pujayet kulayositam |
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vamacarah sa vijiieyo vamoz° bhutva yajet param |l
Now, the Vira following Vimacara (the mode of conduct of the Left):

He should worship a woman of the Kula path with his own flowers and the five
principles. This is to be known as Vamadcdra, the mode of conduct of the Left, where
the worshipper having become Viamaldeval, the God of Love, should worship She
who is Supreme.

sarvajatyadhamo devi §vapaco natra samsayah |
$vapaco'pi kulajnani dvijasyapyadhiko bhavet |l

The lowest among all the classes, Oh Goddess, is the outcaste, in this there is no
doubt. However, if an outcaste possesses the knowledge of the Kula, then he would
be greater than a twice-born.

/| SIDDHANTACARA [/

samayacare siddhantacarah |
atmanam devatam matva yajedevam vidhanatah |
sadanandah sadasantah siddhantacaralaksanah |l

The Siddbanticara, the mode of conduct of the established doctrine in the rules of
conduct:

Understanding one's own self to be the deity, one should worship accordingly. Eter-
nal bliss and perpetual peace characterize the follower of Siddbantdcira, the mode
of conduct of the established doctrine.

manyante ye svamatmanam vibhinnam paramesvarat |
na te pasyanti tam devam vrtha tesam parisramabh ||

Those who believe that their own Self is separate from the Supreme Lord cannot
see the deity. Their efforts are in vain.

atmastham devatam tyaktva bahirdevam vicintayet |
karastham kaustubham tyaktva bhramate kacatrsnayall

One who would abandon the deity situated within one’s own self and contemplate
the deity outside is akin to a person abandoning the most valuable Kaustabha Gem
which is in his hand and wandering about with a desire for a mere glass bead.

atmasaktim vararohe dehe ya jadita sthita |
vasikartum na saknoti bahyasaktistu ka katha |l
Oh elegant Goddess, the power of the Self [Atma gakti} lies dormant within the

body. As such, how and by what external power [Bahya Sakti} could it possibly be
controlled?r

20 The available text reads “vama bbitva” meaning having become a beautiful woman, this meaning
seems difficult to reconcile with offering of the five M’s which includes Maithuna/Sexual Union. We are

attempting to check this with other sources and will confirm in a later edition.

2t There are some grammatical difficulties with this verse, the translation is only an attempt to find the

meaning.
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/| DrvyAcAra I/

atha divyacarah |
yanmargina bhavet kaulo divyo'bhut tena margina |
ubhayorekabhavena bhavatitamayo bhavet |

Now the Divydcdra, the divine mode of conduct:

That path which allows one to become a Kaula worshipper is the path that allows
one to become divine. There is only one disposition for both {of the Kaula and the
Divyal by which one goes beyond all dispositions.

divyanaiica jagat divyam kaulanam divyavarjitam |
divyastu devavatprayo virascoddhatamanasah |l
For those who are divine (d7vys) the world is divine. The Kaula worshipper has

abandoned notions of divinity. The divine (d7vya) worshipper goes about like a god.
The heroic (v7ra) worshipper goes about with a haughty/elevated mind.

divyo devagratah panam viro mudrasamanvitah |

kaulanam niyamo nasti nisedhasya vidheh sive |

The divine (dvya) worshipper drinks in front of the multitudes of gods, while the
heroic (vira) worshipper is accompanied with 7udra, esoteric gestures (possibly his
sakt?) [in front of them]. O Goddess Siva, the Kaula worshipper is not bound by the
restrictions of conventional rules.

divyananca tatha jieyam muktimatram vibhedakam |
divyanam tejasi bhave bhavatitam prakasitam |l

In this way, liberation alone is the sole distinction known to the divine (d7vyz) wor-
shippers. In the light of the disposition of the divine (d7vy«) worshippers, the state
beyond all dispositions is illuminated.

tejah syat paramanusca sarvavyapi nirafijanam |

yadvarna devatah sarvah tattejahpunjapuritam |

The light is the supreme atomic existence, stainless and pervading everywhere. The
forms of all the gods are filled with that mass of light.

tejomayam jagat sarvam vibhavamurtikalpanam ||

The entire world is made of this light as is the contemplation of the divine forms
that appear.

/I KaUuLACARA |/

atha kaulacarah |
nirdvandvamanaso bhutva sada kamakalatanuh |
idam virakulam devi jieyam ramyam manoharam |

Now, Kaulacara, the mode of conduct of the Kaula worshipper:

One whose mind has become free from all dualities and their body eternally the
kamakald, power/aspect of love, is to be known as a Virakula, a heroic Kula wor-
shipper, enjoyably beautiful and captivatingly attractive.
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nirdvandvasya bhavah |
dvandvatito bhavedeka eko bhavatitah Sive |
prakasavakyam nirdvandvamekam hrasvam dirghakam |l

The disposition of non-duality:

Having transcended duality, he becomes one, beyond all dispositions. Oh Goddess
Siva, the word of illumination is non-dual, singular, both short and long.

sarvebhyascottama veda vedebhyo vaisnavottamah |
vaisnavaduttamah $aivah $aivacca sakta uttamabh |l

Among all, the Vedas are supreme, and among the Vedas, the Vaisnava is superior.
Among the Vaisnavas, the Saiva is superior, and among the Saivas, the Sakta is superior.

saktasca dvividho devi vamadaksinabhedatah |
daksinaduttamo vamo vamat siddhanta uttamabh |
siddhantaduttamah kaulah kaulat parataro nahi |
kaulacaram sarvabijam kaulacaramayam jagat |
kaulacarah bhavamatram kaulam hi bhavavarjitam |l

The Saktas, worshippers of Sakti, are of two kinds, Oh Goddess, due to the divi-
sions of the Vama, the Left and Daksina, the Right. Vama is superior to the Daksina,
and the Siddbanta is superior to the Vama. The Kaula is superior to the Siddbanta,
and there is nothing higher than the Kaula. Kaulicara, the mode of conduct of the
Kaula, is the seed of everything, the world is composed of Kaulicira. Kauldcira is
merely reality/disposition (bhdva) and the Kaula is beyond any disposition (bhiva).

bhavatitam hi kaulam syattadanyadbhavasamyutah ||

Kaula indeed is beyond any disposition, while all the others are joined to some dis-
position.

pasubhave saktimantram rogasokabhayanakam |

virabhave’pi tanmantram sukhamoksapradam nrnam |l

In the disposition of the pasu, the mantra of Sakti becomes a source of disease, sor-
row, and terrifying fear, but in disposition of a v7r«, that same very mantra grants
happiness and liberation to human beings.

[223] CONCLUDING VERSE

223

ata eva hi §aktanam surapanam prasastakam |
katham nindasi bho dandin vicarya Saranam vraja

Therefore, the drinking of alcohol is considered proper for the followers of the God-
dess (S@ktas). How can you, O Dandji, criticize it? Reflect upon this and take refuge!

i

iti §risarvananda-bhattacaryatmaja-srisivanatha-
bhattacarya-viracita sarvananda-tarangini samapta |

This marks the conclusion of the ‘Sarvananda Tarangin? composed by Sri Sarvanan-
da Bhattacarya’s own son, Sri Sivanatha Bhattacarya.
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[vv. 1-81 DANDYASTAKAM?2 (EIGHT VERSES COMPOSED BY THE DANDT)

I sada Suddhabuddham parajhanaradhyam
gunadharamadyam gurum visvavandyam |
jvaladdhemavarnam Saraccandravaktram
paramanandamagnam bhaje sarvavidyam ||

I always worship Sarvavidya (i.e. Sarvananda, possessor of all esoteric knowledge or
Vidya-s), eternally pure and wise, revered for transcendent knowledge, the source of
all qualities, the beginning of everything, the Guru venerated by the world, glowing
with the color of molten gold, his face shining like the autumn moon, deeply im-
mersed in supreme bliss.

2 sarojaksijvalam mahasankhamalam
bhavanyamsajatam svasaktya sametam |
samantadyatinam stutam smeravaktam
mahadevatulyam bhaje sarvavidyam |l

I worship Sarvavidya, adorned with luminous lotus-like eyes and a skull garland,
born as an aspect of the Goddess Bhavani, along with his own Sakti, praised by
hermits all around him, always smiling, and equal to Mahadeva.

3 yadajianato jhianamajiianatulyam
yatinam yato'bhiinmanogranthibhedah |
yadalokanallocanam syat pavitram
bhaje tam sadananditam sarvavidyam |l

Due to being ignorant of him, knowledge itself would be the same as ignorance, he
is the self-control of the ascetics, cutting the knots of the mind. From gazing upon
him, the eyes become pure, I worship him, the perpetually blissful Sarvavidya.

4 yadambhojavaktacchubham sadhuvanim
vadannavike pradurasidbhavani |
tamekam mahapurusam suddharapam
cidanandamagnam bhaje sarvavidyam |
From his lotus like mouth came forth excellent and auspicious [hymns of} praise, say-
ing "Oh Goddess who steers the ship [across the ocean of existence} (i.e. Tarini)",

Bhavani manifested before him. I worship that one great pure being, deeply im-
mersed in the consciousness and bliss, Sarvavidya.

3 samuddhrtyabahiivadan varavaram
vadami tvamis$ah tvamisah tvamisah |
kalau muktimargaprabodhartha esa
tvadiyavatarah pradiptapracarah |
Holding my hands high, I fervently call out again and again, "You are my lord! You

are my lord! You are my lord!" In the Kali Yuga, your incarnation and its illuminat-
ing mode of conduct are solely for the purpose teaching the path of liberation.

22 The text of the Dandydstakam given in the source text is generally in good condition, with the excep-
tion of several corrupted words and a missing word. We have made an effort to restore these words to
their most likely meanings.
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6 bhavantam bhajanto jana bhagyavantah
svakarmaksamah svahpadam prapnuvantah |
aham manusastvam na janami tattvam
tvamasman bhavadbhaktiyuktan kurusval

Those people who worship you are fortunate; exhausting their own karma, they
attain their heavenly abode. I, being a mere human, do not know your true nature;
please let us be filled with devotion to you.

7 pratistha garistha $ruta sarvaloke
mrto jivito dasa eso'pyayatnat |
amayam yada pradurasicchasankas-
tvadanyanyabhiitam na te sadhyamasti |
You are widely renowned and esteemed, you {and your deeds} have been heard all
over the world - Your servant {Purniananda}, even having died, still lived! {You
could} make the full moon appear on the day of the new moon, so then there is
nothing else which is impossible for you!

8 iti sarvavidyastakam sanmukhoktam
pathet pratarutthaya Suddhantaratmal|
bhavettasya tusto guruh sarvadarsi
sada padapadmagratattvaprakasi |

If one recites this Sarvavidydstakam, which was spoken with truth, upon rising in
the morning, with his inner self pure, the all-seeing Guru, eternally illuminating the
ultimate truth with his lotus feet, would be pleased with them.

iti dandyastakam stotram samaptam |

Thus, the hymn known as Dandyastakam is completed.
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