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Sarvananda Tarangint
(written by Sarvananda’s son Sivanatha Bhattacarya).

Biography of Sarvananda along with account of Saiva Tantric doc-
trines and rites, in dialogue form. Sanskrit text, with a Sanskrit
commentary in Bengali script and a Bengali translation by Asanna-
bandhu Bhattacarya Thakura. Edited by Atula-chandra Bhattacarya.
pp- 86. [Comillah, 1909.]



INTRODUCTION

Sk

Sarvananda Thakur (15th-16t cent. CE) remains a relatively unknown figure beyond Bengal, nonetheless
he plays a pivotal role in the broader Tantric tradition according to which he is first person to realize the
siddhis of the 1o Mahavidyas (sarvavidya)'.

Despite being completely illiterate, he attained spiritual enlightenment through the blessings of the Divine
Mother by reciting a mantra while seated on the corpse of his servant Parnananda. Sarvananda and his de-
scendants are also known by the name Sarvavidya, as all forms of the Mother were revealed to him. His
legacy continues to be revered, and his descendants maintain a substantial following throughout Bengal to
this day.

Several key texts - Sarvollasa Tantra, Navavarana Pija Paddbati, and Tripuri Arcana Dipika, are attributed to
him, with the last two highlighting his connection to the Sri Vidya tradition. His profound experiences and
contributions were recognized by Arthur Avalonz and depicted in Robert Svoboda’s “Aghora”. Dr. Alexis
Sanderson mentions that the earliest dateable evidence of the ten Mahavidyas known to him “is to be found
in the Sakta Sarvollisatantra compiled by Sarvanandanatha.”s

Sarvananda’s life and spiritual accomplishments are chronicled in the Sarvinanda Tarangini, in the form
of a dialogue between a dandi sannydsi from Kasi and the King/zamindar (landowner) of Mehar region
(present day Bangladesh). This work, penned by his son givanﬁtha, not only details Sarvananda’s miracu-
lous story of liberation but also devotes time to discussion of key tantric concepts contained in Sarvollisa
and fAanarnava tantras. Furthermore, Sarvananda Tarangini contains six rare stotras spontaneously recit-
ed at pivotal moments of the story by its key characters.

Tripura Tallika has secured a rare 1909 copy of the first editions of this seminal work, which features (1)
the main text in Sanskrit scripted in Bengali alongside a commentary, as well as (2) a narrative retelling of
the main story in Bengali. This publication includes the translation of the latter, which marks the first
time the full narrative of Sarvananda’s life is translated into English, offering readers a unique glimpse
into the life of this remarkable saint.

* Sri Sri Kalibari Temple in Mehar region of Bangladesh where Sarvananda attained his siddhis became a place of pil-
grimage to the people of Bengal and an annual festival is held there to commemorate his attainment on Makar
Sankranti (January 14h).

2 Shakta and Shakti, Sir Arthur Avalon (ch. 13).

3 Aghora: At the Left Hand of God, Svoboda, Robert E (pp. 71-3).

4 Atharvavedins in Tantric Territory, Alexis Sanderson - “In Sarvollasatantra 3.10—-29 he cites a passage from the FAdnad-
vipa, a text with the form of scripture, that teaches the creation of Mahakali (= Daksinakali), Tarini (= Tara), and
Sodasi (= Tripura) and that the last is the first of a set of eight of whom the others are the remaining seven of the set of
ten Mahavidyas.”

5 The book was edited by Atulacandra Bhattacaryya Thakur and the Bengali translation completed by Asannabandhu
Bhattacaryya Thakur.



BRIEF SYNOPSIS OF THE SARVANANDA’S STORY

Sk

n Mehar, King Dasa meets Dandisvami, a sennydsin from Varanasi on a pilgrimage following a distress-
I ing incident. The hermit shared how he had seen a Bengali Brahmin in Kasi engaging in alcohol and
meat consumption, leading the sannydsis to condemn him. This event caused the hermits to perceive
impurities in their own food, leaving them famished and driving them to seek sanctity in other holy sites.
The King, upon hearing this tale, realized that the Brahmin in question was Sarvananda, his esteemed
Guru. He cautioned Dandisvami against criticizing Sarvananda, highlighting his revered spiritual status and

the divine favor he enjoyed of being considered a son by the Goddess herself.

The King then shared the story of Vasudeva, a sage who, after performing severe austerities at
Kamakhya pitham and receiving a promise of divine liberation from the Goddess, reincarnated as his
own grandson, Sarvananda, destined to achieve the vision of the ten great wisdom goddesses in Mehar.

Sarvananda, naive and detached from worldly knowledge, was ridiculed in a royal assembly for mistaking
the new moon day for the full moon day, prompting him to go to the forest to collect palm leaves for
writing to further his education. There he met Lord Siva, disguised as an zvadhiita, who instructed him to
chant a powerful mantra under a Jina tree, seated on a corpse, on a Friday at the end of the month of
Pausa, on a moonless night to summon the Universal Mother and gain spiritual perfection, siddhb:.

After receiving the divine mantra, Sarvananda was overcome with ecstasy, wandering home while singing of
his profound experience. His servant Parnananda, hearing the instructions from him and finding him in a
state of bliss, led him later that night to the holy site above the Mdatargesvara Linga, established by the sage
Matanga, which he had heard about with Vasudeva (Sarvananda's grandfather and previous incarnation).
There, Parnananda with the power of yoga left his body to aid Sarvananda by serving as the corpse seat for
the ritual. Following his servant's guidance, Sarvanandanatha chanted intensely atop his body, culminating
in a divine encounter where the Divine Mother resurrected Parnananda and revealed her ten forms.

Following this miracle, one winter, the King gave Sarvananda a valuable shawl, which the sage then gifted to a
prostitute he met on his way home. This act led to public criticism of his character. The next day, Sarvananda,
angered by this, sent his nephew; Sadananda, to retrieve an equivalent shawl from his wife. Despite his urgent
requests, she moved on to other tasks and didn't respond. In a miraculous response, the divine hand of the
Goddess emerged from the doorway and handed Sadananda a shawl identical to the one given away:

The two identical garments, one given to a courtesan and another received from the Goddess, caused
astonishment when presented in the assembly; none could tell them apart. Disillusioned by the treat-
ment he received, Sarvananda decided to leave Mehar along with his servant Parnananda and his nephew
Sadananda. Before departing, he pronounced a curse: his own family line in Mehar would end in the 22d
generation, and that of the King would cease in the 15t generation. Sarvananda with his companions set-
tled in Senhatta, where he led a righteous life, remarried, and had a child. Then, renouncing the house-
holder stage of life, he moved to Varanasi, becoming an Avadhbiita, accompanied by Pirnananda and Sada-
nanda. The story concludes here, without providing additional details about subsequent events.

The Bengali commentator adds that after learning about the divine deeds of Sarvananda Dandisvamis went
back to Kasi. There, they offered him various praises and sought forgiveness, resolving their misunder-
standings and ultimately finding peace. Sarvananda’s final state, like that of great sages, is unknown; he dis-
appeared from public view in Varanasi. His whereabouts and condition remain a mystery.



Goddess Kalt and Sarvananda Thakur.
Hindu Print Kalyan (Hindi magazine) Gita Press, Gorakhpur.



= g I “O-
3 o T ‘ % Cooch'Behar Bilasipara H,aci)jo
ganj— | | 2 —° \"JalGoalpara
ol Thakurgaon c o & Gu
PAETRI i y
‘*JTT Nilphamari Dlnllata Dhgb“ ==t Dudhnoi 17
1 fgee |
I3 o Kurigram 1278 7 D ..,EJ
7 Rangpur |~ 3fGamy &
Ty N ) 217
Raigan) Dinajpur— ;F | | |
2@%‘3‘@ 1 A 11278
e 3 \ et Nongstoin =
: angarampur. el O
P
Il O e &
‘ : Balurghat ' \ SfRIE
512 . >4\ 0d Ck
Y ngpwurh'éf{' | 217 — Sunamganj
-‘1 _W\/_ v§ v all
Malda SRR O SIAISTE &
mgfm I Jamalpur i
‘ Naogaon ng;rta o & N k
- F - Netrokona ..
Tt 0 MVme"S'ggh Sreicar S
i °g
m 3 ’g' ’
) . Sirajganj b A
Rajshahi  Natore frargiote K%Egg;"‘ . Habiganj /€
S| (731 61 D ; : sﬁsm “
. g : e ‘ <
L3 I,
Berhampore 5
q 2d “% ,“Pabna , BangladeSh Bhalrab )
0 ! ; ; (L -
“ 9ﬂg?lT m | (= 5 St Brahmanbaria”~
e Peg b _Dhaka |
Kushtia: @, b — S [ ) (RS Agartala
e [~ Ll o ! S AN ﬁnﬁﬁ
'N704. Faridpur. Keraniganj ' ‘. -
¥ ‘ PRUE L @AE S o L
Krlshnanagar - & Narayangan
N7 \: FIRTEICM
N804
an ‘ % L Chandpur
= ‘ LEH | Madaripur
Jashore , g P BTW?)[&
| angaon o )
Kalyani/ a?(g“ 24 \ m - Gopal \
‘ opalganj | ¢ g AL
Chinsurah g ] Khulna («,‘ﬂgna'q@ N8 [ Sri Sri Mehar Kalibari Temple
Varcr O 12 e T o 6XG2+593, Dhoavanga-Dolta
o0 e N / P'KT" Sarak, A358, Shahrasti 3620,
] Basirhat ; irojpur
Kolkata™ s oSeudre Polfashata R
e 'o i il
26 \9 I %) ol This temple dedicated to Kali was
o\ ‘; built on a spot where Sarvananda
“Maheshtala Thakur performed savasadhana
NRXoeTl and achieved siddhis of the 10
; Diamond Barguna Mahdv:dyds
» Harbour
oS Sl
HaIdla —Ia?n?r Amtali
Sundarban ©
Kade|p : )
?ﬂ?@f National Park Kuakata
2 (West Beng’gl) ‘
Sundarba}n =
Nationa
Park GO gle

— e



TaBLE oF CONTENTS

Hedkd
OPening VEISES......cooviuiiiiiiiiiiiiiciii e 9
Praise Of the GUIT ..c..o.cucoiriiiiiii et 10
The King & the Dandi.........ccccccciiiiiniiiiiiiiiiiiceccs 10
The Story of VASUAeVa........c.cciriirirririreieieicieccciccteeeeee e esees I
The Grave MIStaKe...........cucivieueiriniiieiniiiciinieictieeteteetst ettt eseseenees 12
Meeting the Mysterious AVadhiita ...........cccoeveeeeeieeeieieiciieirreeeeeeeeenene 12
SAVA SAANANA ..ot s e s eeseees e ses e 13
The Appearance of DEVI ........c.cccueieiininirninreeeteeeeeeetee e 15
Sarvananda Praises the GOddESS..........coeeeieieieieieieieieieeseseeeeseese e 15
Devi Offers To Grant @ BOOMN.........cc.eivieireieiicieeeeeee e 17
Parnananda Praises the GOddess .......coccvevieiniiineineninenecrieeeeecseeeeaes 17
The Request To See Devi’s 10 FOImS ......covvvveeeieicieiciciiiiinneeeeeeeceeenee 17
Adyastava (the Praise of the Foremost) ..........ccccccccciiiiiiinnnnniiiicccccae, 18
Tarastava (the Praise Of TAT) ....ueeeeoeeeeeeeeeeeeeeeeeeeeeeeeeee e eeeeeeseeeesereeesereeesereeeens 18
Parnananda Asks fOr a BOON ....c.ccvecieieieieieeecceeee s 19
The Effect of Devi’s Darsan ........cccceceveirenieineinieieeeeseeseeeee e 19
The Story of the Shawl..........ccooviiiiiiiiiiiies 19
Sadananda Praises the GOddESS...........covevieueeevierieeieeeeeeeeeeeeeetee et eneens 20
Sarvananda Decides To Leave MEhar.........ccccccvieuivininicininiecnniiccncceneeeenenee 20
Sivanatha Praises Sarvananda ..............ccoo..oeveeveeereensesenssesssessssessssessssesssssssess 21
Sarvananda Blesses his Family ... 21
Trip to Senahatta & VALANAST......ccceeieriirerereeeeeeieieienereeeieneees e sesesesenens 21
Repentance of DandiSvamI........c.coeeueeirieieininieininieeiniecieeeteeeeeeseeneeteseveenees 21
Appendix I: Sarvananda’s Genealogy ..o 22
Appendix 2: Sarvananda’s Pranama Mantra & Dandyastakam.............cccccceueeeee. 23

Appendix 3: Sarvollasa TANELA .........c.oveveveieiiiiiieeee e 25



SARVANANDA TARANGINT

90f30

BY SIVANATHA BHATTACARYA

OPENING VERSES

$rigurur padpadma kariya smaran |
sarvvananda-tarangini kariba barnan ||

Remembering the lotus feet of Sri Guru,
I shall describe the waves of complete bliss,
the Sarvananda-Taragini.

$ivanath sarvvanand suta gurudas |
sarvananda-tarangini karila prakas ||

Sivanatha, the servant of the Guru and the
son of Sarvananda, revealed the waves of
complete bliss, the Sarvananda-Taragini.

suksmaguru, tejoguru, sthalaguru ar |
siver bhasit guru e tin prakar ||

The subtle guru, the radiant guru, and the
physical guru, These are the three types of
gurus spoken of by Siva.

gurur caran das varnite aksam |
bedadi sastreo yaha hayani saksam ||

The feet of the guru are beyond the capa-

bility of this servant to describe, Even the

Vedas and other scriptures are not compe-
tent to do so.

$astramate rahiyache likha savises |
keval siddhir katha kariba prakas |l

Remaining true to the scriptures, I will
write the essentials, Only discussing the
matters of spiritual accomplishment.

sarvvanander jivani ar stavamala yat |
purnanand stava saha hayeche vinyast |l

The biography of Sarvananda and his
hymns, Together with the hymns of Parna-
nanda, are arranged here.

sei sab stava yeva pade kimva Sune |
janmarjjit pap tar khande seiksane |l

Whoever reads or listens to these hymns,
Their sins accumulated over lifetimes are
destroyed instantly.

padile padite iccha haya punah punah |
gadyete likhiba sab kare tanna tanna |l

Upon reading, there arises a desire to read
again and again, I shall write them in prose,
detailing each one.

grantha samapti ase nami matah! carane |
varade o varaprade! vasana purane |l

At the conclusion of this book, I bow down
at the feet of the Mother, the bestower of
boons and grantor of wishes, please fulfill
my aspirations!

TRIPURA TALLIKA



SARVANANDA TARANGINT

PRAISE OF THE GURU

fter worshiping the lotus feet of the
Guru, a book named Sarvananda
Tarangini, which contains the life his-

tory of the great soul Sarvananda Deva and the
events of the siddhis (spiritual powers) of the 10
great wisdom goddesses like Kali, is presented.

2-3. Siva has said that the Guru exists in three
forms: gross, subtle and luminous. Among them,
the one who is like Siva and Sakti, indivisibly
present in the brabmarandpra, the ultimate form of
Brahman, the cause of all causes, manifest like the
waxing and waning of the moon, and having the
form of the two letters “Hz” and “Sz”, is the subtle
Guru. The supreme knowledgeable yogis meditate
upon this form of Brahman, the subtle Guru.

4-5. He who is the form of supreme bliss, the em-
bodiment of the highest truth, who is knowledge
incarnate, free from the dualities of happiness
and sorrow, and who, like the sky; is clear and in-
visible yet can be understood through mabdvakya’s
by the wise, who is non-dual, pure, eternal, steady,
and witnesses all, beyond emotions and self, be-
yond the three qualities (rzjas, tamas, sattva) - 1
bow to that supreme blissful form of the Guru.

6. He who is eternal, pure, beyond appearance,
unchanging, formless, and ever-conscious — I bow
to that eternal blissful Guru.

7-10. When a soul, through the eye of knowledge,
perceives the radiant, eternal supreme Brahman
reflected in its heart, it repeatedly utters the sound
“Sobham, Sobam.” Thus, the deluded soul uncon-
sciously chants “Hamsa” (meaning Swan, but also
referring to the sound of breath) 21,600 times dur-
ing the day and night with each inhalation and ex-
halation. Later, understanding this sound as
“Soham" and realizing its meaning, when the con-
sonants of this phrase are discarded, what remains
is the primal sound “Oz”, which is believed by all
beings in heaven, earth, and the netherworld to
permeate everything, and this "Oz" represents the
supreme Brahman or the form of God. I salute the
Guru, who is beyond the Bindu (point) and Nada
(sound), separate from time, sound, and space, and
the true form of the supreme Brahman.
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11. In the lotus of the heart, situated in the center
of the pericarp, on a lion throne, one should med-
itate upon the divine form of the Guru. He is
adorned with a crescent moon, bestowing truth/
being (s#t), consciousness (c7t) and bliss (sukha i.e.
ananda) as also granting the one's desired boon.

12-13. {The Guru} who is adorned in white gar-
ments and anointed with white paste (i.e. sandal-
wood), with a divine form ornamented with
pearls, and his divine energy (Sakti) seated on his
left side, with his gentle smile, he is a storehouse
full of compassion. I perpetually worship the
revered Guru, who is blissful and the source of
bliss, serene, embodying knowledge, endowed
with the consciousness of his own Self, the king
of yogis, worshipful and the healer of the disease
of worldly existence.

14. The gross form {of the Guru} is the bestower
of mantras, worthy of praise and worship, he has
two arms (i.e. the human form), by his command/
direction both the subtle and radiant forms are
revealed.

15. He who is the gross {form of the Guru}, indeed
is the bestower of the mantra, the bestower of
knowledge and the remover of impurities. For
destroying the darkness of delusion, he is the one
sun for the whole world, endowed with thirteen
manifest qualities.

b 520 Va0 A

16. The great soul about whom I am narrating had a
vision of the lotus feet of Goddess Bhavani through
penance at a place named Mehar in Bengal.

17. Who revealed the highly secretive virdcara
practice in Kasi; I bow down to the lineage of
that Sarvanandanatha and to the supreme Guru
Mahadeva related to that lineage of Sarvananda
Deva (in the form of Vasudeva since birth), as I
narrate the entire story of his life.

Tue KING & THE DANDI

18. In the region of Mehar, there was a handsome,
famous, righteous King, deeply devoted to his
chosen deity, bearing the title ‘Das’. He always
governed his subjects with justice.®

¢ Even today, the descendants of King Das proudly reside in the region of Mehar.

TRIPURA TALLIKA
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19-20. At one time, an ascetic (known as a
Dandisvami) had left Kashidham (Varanasi) in-
tending to visit various pilgrimage sites and, dur-
ing his travels, arrived at the aforementioned
palace in Mehar. Upon seeing him, the King rev-
erently bowed down to the hermit's lotus feet and
humbly inquired about the reason for his visit.

21-22. Observing the Dandisvami, the King said,
“Today my birth has found its purpose, and the
rituals I have been performing have borne fruit
since I have been blessed to see such a noble visi-
tor with my own eyes. O Divine One! You are
well-versed in all dbarmas and scriptures, so why
have you abandoned Kasi, which is considered
the sole gateway to liberation, and come here?”

23-25. The Dandisvami replied, “O great King!
There was a Brahmin from Bengal who had
adopted the sannydsa dsram having a fondness for
alcohol and meat wandered around Kasi. We once
saw this Bengali Brahmin's descendant indulge in
alcohol and eating fish and meat and we admon-
ished him. From that day on, all we could see in
our food and drink was meat and alcohol. There-
fore, all of us ascetics, famished without food,
decided to journey to other pilgrimage sites. I
intend to go and visit Candrasekhara.”

26-28. Having heard the Dandisvamt’s tale, the
King, with a voice choked with devotion, fell
prostrate before the hermit and said, “O Dandi!
Do not criticize that Divine Guru who is equiva-
lent to the Supreme God. By the grace of the
Goddess, he is omnipresent and the embodiment
of all actions. He has been blessed to witness the
10 great wisdom goddesses directly. Moreover,
the Goddess herself has promised always to re-
gard my Guru as her own son.”

THE STORY OF VASUDEVA

29. Hearing the King’s words, Dandi said, “O
Great King! How did your revered Guru achieve
spiritual powers? What intense penance did he
undertake? And how did the divine mothers like
Kali manifest themselves before him? Please de-
scribe to me all that you know about this.”

30. The King replied, “O Dandi! I am entirely in-
capable of adequately describing the greatness of
my Guru. Right now, you must be famished, so I
will briefly tell you the story. Listen.”

I10f30
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31. "In a city named Purvasthali situated on the
banks of the river Suradhuni in the western re-
gion, there lived a great sage named Vasudeva,
who hailed from a Brahmin lineage. One day, as
Vasudeva was deeply engrossed in chanting
mantras on the banks of the Ganges, a divine
voice from the heavens addressed him, saying, “O
eminent Brahmin! Someone from your lineage
will achieve greatness in the region of Mehar in
Bengal. Be steadfast; after all, you have invoked
me in your heart.”

32. Having heard the divine voice, Vasudeva,
along with his family and his beloved disciple
Parnananda, left his residence and moved to the
region of Mehar, governed by the Das lineage.

33. That very Vasudeva, took birth as his grandson,
Sarvananda, who seemed incapable in many mat-
ters. Through intense penance, Sarvananda re-
ceived blessings from the divine Mother Bhavani.”

b 500 Van A

34. Dandi then inquired again, “O King! How did
the great sage Vasudeva become his own grand-
son? And through what rigorous penance did he
get the vision of the Eternal Goddess? What
blessings did the Goddess bestow upon him when
She appeared before him? I am eager to hear the
entire tale. Please narrate it in detail.”

35-36. The King said, “O Dandi! Listen; after the
great sage Vasudeva had settled in Mehar for some
time, there seemed to be no fruition of the earlier
divine prophecy. Therefore, taking his disciple
Purnananda with him, he went to Kamakhya.
There, he gradually gave up food, water, leaves,
fruits, and various other worldly concerns.”

‘With great devotion and rigorous penance, when
he began to invoke the Supreme Knowledge, the
divine Goddess, in her compassion, appeared to
him in a dream and commanded, “O child! Do
not invoke me with such intense austerities any-
more, for in this life, at this place, your desires
will not be fulfilled. Previously, for the purpose of
mantra siddhbi of goddess Bhavani, the great /irigam
established by sage Matanga, which is now hid-
den in the age of Kali, will be the place where
you, in the form of a descendant (reincarnated as
a grandson), will attain the siddh: of the 10 great
wisdom goddesses by being mounted on a corpse.
That sacred spot is located at the base of the Jina

TRIPURA TALLIKA



SARVANANDA TARANGINT

tree in the Mehar region of Bengal. And there, at
midnight, your descendant will achieve szddhi.”7

37. Vasudeva, enlightened by this divine message,
informed his faithful servant Pdarnananda of the
entire matter and, with the desire to be reborn as
the son of his own son Sambhunatha, relin-
quished his physical body through yogic power
and was soon reborn as Sambhunatha's son, the
accomplished Sarvanandanatha.

THE GRAVE MISTAKE

38. Just as in a poet's poem or an author's writing,
time swiftly passes by, similarly, Sarvanandanatha
grew rapidly from childhood to youth. But even
in his youth, he was so ignorant that he had no
worldly knowledge. He remained mostly de-
tached from worldly affairs. It was in this state of
his son that his father, the great Sambhunatha,
passed away. Seeing Sarvanandanatha's indiffer-
ent attitude, his elder brother, the learned
Agamacarya, shortly after his father's death,
arranged Sarvanandanatha's marriage with a
charming young woman named Vallabha to at-
tract him towards worldly life.

Upon the marriage arranged by Sarvanan-
danatha's elder brother, in due course, Sarvanan-
danatha fathered a son named Sivanatha. From
his childhood, Sivanatha was extremely enthusi-
astic about learning and possessed profound in-
telligence. In a very short time, he became highly
knowledgeable in various scriptures and was re-
spected as a distinguished scholar among the
scholarly assembly at the royal court.

Meanwhile, Parnananda, having learned all the
details as told by Vasudeva at Kamakhya, re-
turned to Mehar. Knowing that siddhi would be
achieved in this place through the son of Samb-
hunatha (i.e. Sarvanandanatha), Parpananda took
great care in nurturing both sons of Sambhunatha
(Agamﬁcﬁrya and Sarvanandanatha).

Once, when Sarvananda was present in a royal
assembly surrounded by many distinguished
scholars, someone challenged him to determine
the lunar date of the day Sarvanandanatha, dis-
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playing his ignorance, replied, “Today is the day of
piirnima (full moon).” In reality, it was the day of
amavdsyd (new moon). Witnessing such igno-
rance, the scholars in the assembly began to
ridicule him.

39. The King, hearing his Guru's son being
ridiculed in his presence, became deeply dis-
tressed and agitated. He called Sivanatha and ad-
vised that [his father} Sarvanandanatha should
not to attend the royal court again.

40. Upon hearing this, Sivanatha, disheartened,
revealed everything to his Mother. Consequently;
Sarvanandanatha, now back home, began to face
repeated scoldings from his brother, wife, and
son. The harsh words of everyone stung his heart
like a furious serpent. Overwhelmed by the ven-
om of these words, Sarvanandanatha grew impa-
tient. A sorrowful situation arose, and tears
flowed incessantly from his eyes. He became
acutely aware of his ignorance and, with a heavy
heart and a desire for knowledge, left his home to
enter a dense forest.

MEETING THE MYSTERIOUS AVADHUTA

41-43. Subsequently, in that dense forest, Sarva-
nandanatha, with a desire to write, climbed a tall
palm tree to gather leaves to be used as paper. Just
then, atop the tree, he encountered an angry co-
bra, hissing and ready to strike. But Sarvananda,
without showing the slightest fear, boldly
grabbed the snake by its head and, using the sharp
base of a palm leaf, severed its head, throwing the
body to the ground. At that very moment, due to
the merits of Sarvananda's many lifetimes of as-
ceticism, the great Lord Siva — adorned with di-
vine ash, his body draped with matted locks and
donned in the attire of a wandering monk — de-
scended to the forest floor near the base of the
palm tree. He saw the freshly severed snake's
head and then looked up to see a man perched
atop the tree. The supremely compassionate
wanderer addressed him, “O mighty one! O most
intelligent! O brave and wise one! Who are you?
What great deed have you ascended this tree to
accomplish? And what do you wish to practice?

7 At the present time, a deep tunnel exists at the place where Matanga Muni established the sivalinga. It is said that
in the Kali Yuga, this Mahalinga entered Patala (the netherworld) through this tunnel. This place is still renowned
as Matangasrama because it was established by Matanga Muni (present day Sri Sri Kalibari Temple).
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Come down from the tree, young one. I will help
you fulfill your desired task.”

44-45. Sarvanandanatha, intelligent and the best
among the twice-born (Brahmins), seeing him,
descended from the tree, bathed, and approached
the avadbiita. He bowed to him, saying, “O merci-
tul teacher in a human form, I bow to you.” Then,
Sarvanandanatha continued, “O Supreme Lord in
the guise of a sannyasi! I am the grandson of Va-
sudeva and the son of Sambhunatha. My name is
Sti Sarvanandanatha. T am extremely foolish and
illiterate. In the royal assembly, surrounded by
scholars, I was ridiculed for mistaking the new
moon day (emdavdsya) for the full moon (parnima).
‘When I returned home, I was repeatedly scolded
by my brother and others. Distressed and seeking
knowledge, I came to this forest to gather palm
leaves and climbed this tree.”

46. The avadbita said, “O Child! Come near to
me. I will bestow upon you a mantra that grants
all accomplishments. Once you have this, you
won’t need to pursue any further education and

~~*=The Jina tree in the —r
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there will be no need to gather any leaves for
writing.”

47-48. Moved by Sarvanandanatha’s devotion, the
compassionate Mahadeva, in the guise of a san-
nydst, whispered a powerful mantra into Sarvanan-
danatha's ear. He also said, “In Mehar, during a
dark moonless night, in the dense forest at the
base of the Jina tree, on the last day of the month
of Pausa, on a Friday, at midnight, the Universal
Mother, though unseen, will manifest through you.
At that specified time, sitting on a corpse, chant
this all-powerful mantra I have given you and med-
itate on the Goddess. She will be pleased with you
and grant all your desires.” Having imparted this
knowledge, Mahadeva disappeared.

SAvA SADHANA

49. Sarvanandanatha, who had performed
penances in previous lives, was overjoyed to re-
ceive this Brahma mantra from the Lord of the
Ganas (i.e. Siva). The waves of joy emanated from
the heart of Sarvananda, making him elated. He
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who was deeply engrossed in an unprecedented
ecstasy. Parnananda was astonished and suddenly
remembered the words spoken by Vasudeva at
Kamakhya and realized that their wish would be
tulfilled that very night.

Subsequently, Piarnananda advised Sarvananda to
keep the whole matter a secret. At the appointed
time that night, Parnananda summoned Sarva-
nandanatha and they both made their way
through the dark forest to the specified location
at the base of the Jina tree.89

50-51. There, at the specified location of Ma-
tangesvara siva{linga], Parnananda, the chief at-
tendant, encouraged Sarvanandanatha and said,
“O child, I will now assume the form of a corpse.
You should sit upon it, free from all fears, and
with a focused mind, chant your sacred mantra
and meditate on the Goddess. This will fulfill all
your desires. But remember, O virtuous one, you
must keep my promise. When the Goddess,
pleased, offers you a boon, do not ask for any-
thing specific. Say that you are under the servi-

experienced goosebumps, tears of joy, and an
overwhelming emotion. His senses were com-
pletely engaged in unparalleled ecstasy. Com-
pletely intoxicated with this joy, Sarvananda be-
gan to wander, singing about the aforementioned
matters, and started heading towards his home.

Meanwhile, the devoted servant Parnananda be-
gan searching for Sarvananda in various direc-
tions. After a long search, he heard a human voice

tude of your attendant and are unaware of what
boon to ask for. I, your servant, know what is
needed.” Having said this this, Parnananda,
through the power of great yoga, separated his
soul from his body and lay motionless.°

52. Following Purnananda's instructions, Sarva-
nandanatha sat upon the established corpse over
the Matangesvara Sivalinga and fearlessly began
chanting his chosen mantra with concentration.

from a nearby dense forest and moved towards
that direction. Soon, he encountered Sarvananda,

8 According to some accounts, Parnananda, aware of Sarvanandanatha's impending accomplishment, had instructed
him to wait secretly in the dense forest that night. Thus, Sarvanandanatha was waiting in hiding, as per Parnananda's
instructions.

9 There's a folklore about this place that states, “When Sarvananda and Parnananda were wandering in the dense for-
est in search of the Jina tree, they couldn't find it despite their efforts. After a while, they encountered a saintly
dervish, adorned with various ornaments, who was a devout follower of the Islamic faith. This esteemed dervish, while
deep in meditation, became aware that these two individuals were on a significant quest searching for the Jina tree.
Recognizing their purpose, the virtuous dervish called them over, pointed out the specific Jina tree with his fingertip,
and showed them the way. Following his directions, they reached the base of the Jina tree.” This is why the dervish is
revered for his role in their journey.

Rasti Saheb is the name by which he is known. To this day, the mausoleum (graveyard) of this great soul, known as
Rasti Saheb's Dargah, sits by the banks of a massive pond adorned with red lotuses. It is revered by both Hindus and
Muslims alike as a sacred pilgrimage site. The descendants of this great soul are still respected by all. They still receive
an annual stipend of 365 rupees from the government.

o Knowing from Vasudeva at Kamakhyaksetra that the achievement of siddhi would occur while mounted on a
corpse, Parnananda had been practicing yoga with the desire to become the corpse for the ritual.
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THE APPEARANCE OF DEvVI

53-55. While Sarvanandanatha was engaged in his
chanting during the deep hours of the night, a
pure, fiery, and luminous object, resembling the
moon and sun, emerged from his heart lotus and
spread throughout the entire forest. As this fiery
orb became more intense, he began to see the
reflection of his beloved deity in it. Upon closer
observation, he could clearly see the true form of
his chosen deity, and he began to meditate on her
with joy:.

The deity, indescribably beautiful, compassionate
towards devotees, with a gentle smile, lotus-like
clear face, eyes as beautiful as blue lotuses, always
merciful, giver of desired boons to the devotees,
bearer of auspiciousness and peace, radiant like a
hibiscus flower, cool as the rays of a million
moons, with soft lotus-like hands, and eyes shin-
ing like the moon and sun, is the Mother of the
three worlds, perpetually joyous and bestower of
dharma (righteousness), artha (wealth), kima (de-
sire), and moksa (liberation).

This Goddess spoke to Sarvanandanatha, “Dear
child! Choose your boon quickly, for the night is
fast passing. [Kasi} the primary city of Siva, the
auspicious Lord of Spirits, has become destitute.
From this day forth, I promise that you are verily
my dedicated son. Wherever you are and whatev-
er is in your mind that you do and it will be car-
ried out/accomplished by me.”

SARVANANDA PRrRAISES THE GODDESS

56. After hearing these words of Devi, Sarvanan-
da bowed down and began to praise the Goddess.

57. Sarvananda said, “Oh Mother! You who ensnare
living beings in the ocean of delusion and makes
them to dance herself, whose 74y bewilders even
knowledgeable ones like Brahma, Hari, and Hara.
By Your slight grace, yogis easily attain the fruits of
yoga, and for Your devotees, statuses like being
Brahma, Visnu, and Siva become insignificant; I
bow to You.”
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58. Even the Vedas, Agamas, and even Sankara
cannot fathom the end of Your unparalleled form.
Oh Mother! How can an ordinary human with
limited intelligence possibly comprehend Your
form?

59-60. O Mother! Within Your radiant aura, the
brilliance of millions of suns is eclipsed, just like
countless stars near the full moon. You embody
both the individual soul (j7vatma) and the
supreme soul (paramatma), manifesting as both
temale and male forms as per the contemplator's
thought, and You are the infinite form, both with
and without desires. I bow to You.

61-2. O Mother, the one who embodies infinite
forms of fire! You are Brahma, Visnu, Siva; You
are the wind, You are the moon and the sun, You
are Yama and You incarnate as all the deities in
this world. Mother! You descend to the earthly
realm to perform all the sacrifices and yet enjoy
them in heaven. O Mother! When pleased, You
grant liberation by cutting off worldly bonds, and
when angered, You destroy the three worlds.

Who can comprebend Your infinite play, O Mother?
You create and destroy in an instant. You are visible
and then, suddenly, You are not. Your divine play is
beyond understanding.

63. O Mother, this worldly existence is fraught
with sorrow for living beings. Constantly, these
beings suffer various forms of misery in this re-
lentless world. But for the wise, this world serves
as a field for the expansion of the fire of wisdom.
For any creature who attains Your grace, this
worldly existence becomes full of substance, a
source of joy and wisdom.

64. O Mother, the origin of the three qualities
(triguna)! Happiness and sorrow are beyond the
control of living beings as they are continually
plunged into sorrow against their will. Thus, I am
not the doer of joy and sorrow, nor are the pre-
server of the world like Visnu, nor Siva or Brah-
ma. You alone, O Mother, are the controller of
the three qualities.

65-6. O compassionate Mother! You are all-power-
ful, the maiden of the world, the Mother and nour-
isher of all. You are the Vedas and the one known

1 In the source text, the numbering unexpectedly restarts at this point. For clarity and ease of reference, we main-

tained consistent numbering through to the end of the text.
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through the Vedas, deeply hidden yet evident to
all. O Mother, You are the supreme swan (Hamsah)
for ascetics. For the devotees of Visnu, You are the
foremost soul (Purusa). For the Kaulas, You are the
ultimate power (Sdktl), Indeed, You are also the
divine devotion (Bhakt:) for them.

O Mother, You are both the one and the many, visi-
ble at one moment, and gone the next. Who can
fathom Your infinite play?

67. O Yogagamya, the Mother of the three
worlds! Even the sages and seers, who have re-
nounced everything and constantly meditate
upon You day and night, are unable to perceive
You, despite millions of eons spent in meditation.
Hence, what can I say about ordinary humans
with limited intellect and a short lifespan?

68. O Mother! Your lotus feet are elusive for yogis
and beyond reach for the ordinary minded. Yet
those who yearn to serve at Your feet surely attain
liberation, for Your lotus feet are known to be the
sole raft to cross the ocean of worldly existence.
No sage or great soul speaks of any other means
to transcend worldly suffering.

69. O Mother, as long as one's mind doesn't dwell
even momentarily on Your lotus feet, enemies,
sins, and malefic planets cause various sufferings.
But once the mind stabilizes at Your feet, all
these adverse forces become like friends, neither
inflicting pain nor pleasure. Such is Your glory:.

70-1. What merit lies in donating thousands of
cows adorned with jewels? What's the benefit of
performing the asvameédha (horse) sacrifice? What
gain is there in residing at holy places like Kasr?
And what virtue is achieved through meditation
and yoga practice spanning eons? But if one's
mind rests even briefly on Your feet, all desires
and virtues are fulfilled. Those constantly en-
gaged in Your service need not be anxious about
immense wealth, for such concerns are futile and
disgraceful, as You are the Rajarajésvari (supreme
empress). Yet, even Brahma, Visnu, and Siva are
enchanted by Your mayi and remain restlessly
agitated. Is it any wonder then for ordinary hu-
mans?

72. O Mother! You are beyond the comprehen-
sion of ordinary beings. Therefore, seekers with
undivided concentration worship You through
mental offerings. Even supreme beings like
Brahma, Visnu, and Siva are not capable of grasp-
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ing Your immeasurable radiance with external
rituals. Hence, we contemplate upon that
Supreme form of Yours with utmost reverence.

73-7. O Mistress of the three worlds! The gods
like Isa are Your attendants. Pure water, the es-
sence of mantras, is Your pddya (water for washing
teet), the mind is Your arghya (offering), the nec-
tar flowing from the thousand-petaled lotus at
the crown is Your dcamaniya (water for sipping),
the ultimate truth is the fragrance, the senses are
flowers, the wind is incense, the fire is the lamp,
and the abundant food filling the universe is Your
naivedyam. The ocean of nectar is Your drink, and
mountains of delicately prepared meat are Your
food. The lunar orb is Your parasol, the wind Your
fan, the sun Your mirror, and the sound emanat-
ing from the unstruck center is like the ringing of
a bell. The celestial maidens, by offering betel,
make things enjoyable for You. The great sages’
captivating music and dance are pleasing to Your
ears, and various sounds made by Brahma, Visnu,
Siva seated on the stage are hymns to You. Bhaira-
va and other gods who consume the remnants of
Your offerings are filled with bliss, and the 10 great
wisdom goddesses (Dasamahavidyds) joytully sprin-
kle that nectar from a pot filled with it from above.
Amidst this joyous anointment, You, the grantor of
tearlessness, surrounded by gods, become visible.
In haste, all Your companions run about, busy col-
lecting the materials for worship. Thus adorned by
the gods, with a slight smile, Your form radiates
light in all directions. I am fulfilled even by this
brief glimpse of Your form. O Mother! Even
Brahma, Hari, and Hara are unable to be constant-
ly devoted to Your worship; therefore, it is redun-
dant to say that ordinary humans are completely
incapable.

78. O Three-eyed One! Even though neither the
inhabitants of the earth nor the celestial gods can
contemplate Your form, it's not appropriate to be
content with not thinking of Your form. For there
is no other way to diminish suffering in this world
except for contemplating Your lotus feet. O
Mother! Whether one is capable of visualizing
Your form or not, the important thing is the de-
sire to serve at Your feet. Those whose hearts are
tirmly devoted to the service of Your feet, they
are truly liberated. This is stated in the Nigama,
Agama, and Vedas, and I also firmly believe in
this matter.
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DevI OFrFeERS To GrRaNT A BoON

79. After hearing such praises from Sarvananda,
the Goddess, giver of supreme joy and fulfiller of
devotees’ wishes, said, “Child! Abandon this
sweet hymn that delights my heart. I am the one
who grants liberation to beings, annihilating their
sins and virtues. In My hands lie both the selfless
and desired boons, as well as protection. At this
moment, in the fullness of night, I am exceeding-
ly restless due to the separation from my lord
(Siva). Therefore, quickly make your desired boon
known to me, and I will surely grant it to you.”

80-1. Sarvananda replied, “Mother! What more
should I ask for when the vision of Your lotus
teet, worshipped even by Hari, Hara, and Brah-
ma, has already been granted to me? If still, you
wish to bestow another boon, I am unaware of it;
it is known only to this sleeping servant before
you. So, grant the boon as per his desire.”

82-3. The compassionate Goddess said, “O child,
Puarnananda! Awake, for you have attained libera-
tion today. Now, abandoning the yogic sleep, be-
hold My supreme form and ask for the desired
boon.” After saying this, the Goddess touched
Parnananda’s head with her foot, and he became
conscious. Upon seeing the Goddess's lotus feet,
he began to praise Her according to his wish.

PURNANANDA PrRAISES THE GODDESS

84. Purnananda said: “O Three-eyed Goddess!
Your feet, as radiant and beautiful as the full
moon of the autumn season, adorned with shin-
ing nails and resounding with the sound of an-
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klets - feet that even Brahma, Hari, Hara, and
other gods offer their respects to - upon which
our eyes, like bees, have settled. What boon is
there left to be granted? Therefore, what more
can I ask for at Your feet?

85. After many years of austerity, even yogis do
not see You, who are ‘Paramatparatara’ (the high-
est of the high), the subtle Brahman form, the
body of Sadasiva, and served by Brahma, Hari,
Hara, and other gods. Seeing You directly assures
me that my intense austerity in past lives to be-
hold Your lotus feet is now fruitful.

86. O Mother of the universe! The five elements -
earth, water, fire, air, and ether, as well as the
three qualities - sattva, rajas, and tamas, are all
Your manifestations. When You reveal yourself,
all of these come into existence, and when You
contract into Your subtle form, they all return to
their subtle state. O Mother, You are the primal
nature (Brahmaprakrti). The evidence of Your
feet being worshipped in the heart of Mahadeva
(Siva) is proof of this.

87. O Supreme of the supreme! Those who, with a
clear mind, engage in the service of Your feet,
remember Your name, and partake in Your pure
foot water, remain engaged in these devotions
even in the age of Kali. They are freed from all
sins and after enjoying the supreme pleasures of
this life, achieve the ultimate goal which is attain-
able only by sattvik sages.

88. O Mother, who holds the true form of cre-
ation! Some sages interpret You as Prakrti, while
other vedantists describe You as the Atma. Some
again refer to You as both. We cannot accept two
differing views regarding this, as even the eternal
souls with inherent qualities, when deluded by
Your maya, believe themselves to be mere mortals
lost in the quagmire of life. So, what more can a
petty-minded man understand?

O Mother! Your infinite play is hard to comprebend.
One moment it exists, the next it's gone.

TaE REQUEST To SEE DEVI’S 10 FORMS

89. O Mother, bestower of grace upon Your devo-
tees and the creator of the three worlds! Having
beheld Your immaculate, pure form, worshipped
by the greatest yogis, I am blessed. But if Your
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mercy extends to us, I ask for this one boon at
Your pure lotus feet: please grace us with the vi-
sion of Your 10 supreme forms.

9o. Subsequently, the King said to Dandisvami,
“O Dandin! Listen. Thereafter, out of compassion
towards the devotees the Supreme Goddess ap-
peared in ten forms: Kali, Tara, Sodasi, Bhu-
vanesvari, Bhairavi, Chinnamasta, Dhimavati,
Bagala, Matangi, and Kamala in front of Her
great devotees Sarvananda and Purnananda.
Upon seeing Her, both Sarvananda and Purna-
nanda started praising the Goddess.”

ADYASTAVA (THE PRAISE OF THE FOREMOST)

91. Sarvananda said, “With a dense form, Her face
adorned with streams of enemy blood, with flow-
ing hair, wearing a playful necklace on her neck,
She is the consort of Hara (Siva). She is expansive,
insurmountable, She plays amongst the divine as-
semblies and is equal to the deities. In the region
of Mehara, She is renowned as the Mother of the
universe, the vision of the elusive.”

92. Parnananda said, “She, the Mother of gods
like Brahma, whose breasts are like the wish-ful-
filling tree Kalpavrksa, face radiant like a lotus,
thighs resembling the graceful banana tree,
breasts ornately shaped like pots, eyes darkly
lined by eyeliner, the savior of the world, the
supreme, dispeller of fears. I have achieved my
purpose by witnessing the divine form of the
Mother of the universe in this grand realm.”

93. Sarvananda said, “From whose face blood of
demons flows, feet colored with red lac, hair free
and long reaching the ground, creating darkness
like the night, adorned with a garland of demon
heads, clothed as the sky, holding a sharpened
sword and severed head of a demon, such a uni-
versal Mother resides in my heart.”

94. Parpananda said, “O Mother! You are the one
who delights Mahadeva, the knower of the mys-
teries of divine love-play. You are the one attain-
able through yoga by all the meditative beings on
earth and the bringer of welfare to the world. You
bestow the ultimate creation through the shower-
ing of nectar and celestial blessings. And You are
the protector of Hari, Hara, Indra, and other
gods, who bow at Your feet.”
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95. Sarvananda said: “O Mother! You are the bene-
factor of well-being to those who take refuge in
Your feet, bearer of the heads of slain demons, in-
stilling fear in enemies, and dressed for battle, with
a complexion like dark clouds, producing terrifying
sounds in the battlefield, and moving gently like a
majestic elephant, radiating supreme joy.”

96. Parnananda said: “O Mother! You destroy the
demons with Your sharpened weapons, reside in a
beautiful abode atop the lofty peaks of the Hi-
malayas, and are like a boat crossing the ocean of
worldly existence. You are the consort of
Mahadeva, and the sound of Your ankle bells im-
merses everyone in a sea of joy.”

97. Sarvananda said: “O Mother! You are like a
fierce sun destroying the darkness of worldly af-
flictions, radiating beauty with the brightness of a
hundred suns, adorned with free-flowing hair, and
wearing a girdle of severed hands around Your
waist.”

08. Parnananda said: “O Mother! In the battle
between gods and demons, You appear terrifying
with a lolling tongue, wearing a garland of severed
heads around Your neck and a belt of severed
hands at Your waist. May that awe-inspiring Ku-
lakamini, reside in my heart.”

99. Sarvananda said: “O Mother! You destroy the
foes of the gods with a sharpened trident in Your
left hand, roar fiercely like thunderous clouds
during the apocalypse, and reside in the heart of
Mahadeva. O gracious Mother, bless this unwor-
thy servant with the vision of Your divine feet.”

TARASTAVA (THE PRAISE OF TARA)

100. Sarvananda said: “O Jagadisvari Tarini! Your
feet shine with the brilliance of a hundred million
suns, adorned with exquisite crowns of jewels on
the heads of gods like Brahma and Visnu, and res-
onate sweetly with the sound of bright ankle bells.”

ro1. Parnananda said: “O Jagadisvari Tarini! Your
teet cool the burning pain of those tormented by
the fire of worldly desires, granting them peace.
You are the creator of Brahma, Visnu, and
Mahadeva, the embodiment of Siva-Sakti, and
the destroyer of all fears.”
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102. Sarvananda said: “O Jagadisvari Tarini! Your
teet are beautified like springtime with various
beautiful flowers, buzzed around by intoxicated
bees, filled with sweet melodies. You are respon-
sible for the creation, preservation, and destruc-
tion of the universe.”

PURNANANDA ASKS FOR A BooON

103-6. Pirnananda said: O granter of the desires
of devotees! At Your feet, the humble servant su-
dra Puna prays:

() May there be constant unwavering devotion to
Your lotus feet in the lineage of Sarvananda.

(2) O Jagattarini! The mantra that has enabled
me to behold the divine form of Your feet,
may it remain the root-mantra for that lin-
eage forever.

(3) Let there be no adversity in this lineage.

(4) O Mother! Your own servant has been ex-
tremely humiliated; therefore enlighten him
with all forms of knowledge and protect him
from shame.

(5) Illuminate the world with the light of the full
moon from Your toenails.

(6) May those who malign or harm his lineage
face destruction of wealth and lineage.

(7) May Sarvananda, his lineage, and disciples
prosper and be free from misfortunes.

Those who recite or listen to Sarvananda’s hymns
devoutly, may they develop devotion to Your feet.

THE ErrecT OF DEVY’S DARSAN

107. The King said: “Afterwards, Bhagavati,
pleased with the hymns of Sarvananda and
Puarpananda, granted them all their wishes, illu-
minated the universe with her toenail's radiance
and departed to be with Siva.”

108. “I have recounted the full story of the mirac-
ulous deeds of Sarvananda Deva. If one criticizes
Sarvananda Thakura, it's akin to insulting Siva. O
wise one! Therefore, do not speak ill of him.”

109. Dandisvami again asked Dasaraja, “O King!
The siddh: that Sarvananda Deva accomplished in

19 of 30

BY SIVANATHA BHATTACARYA

seclusion, how was it revealed to the public?
Please explain it to me in detail.”

110-1. The King replied, “On that day (the day of
the siddbi) during the third part of the night, all
my subjects saw a flawless moon shining in its full
glory and were astonished. At that moment, I
could not ascertain whether this miraculous
event was auspicious or inauspicious. Finally, all
the Brahmins and scholars declared it as a divine
occurrence.”

THE STORY OF THE SHAWL

112-5. “From that day, Sri Sarvananda Deva, devoid
of his previous restlessness, began moving about
quietly and calmly, avoiding conversation with
anyone. After some time, during winter, I saw
Sarvananda Deva without winter clothes and of-
tered him a valuable shawl. While returning home
with the shawl, he encountered a fallen woman
who cunningly asked him for it. Sarvananda joyful-
ly gave it to her. The woman displayed the expen-
sive shawl I had given to Sarvananda, causing peo-
ple to doubt his character and malign him. Next
day, when Sarvananda came to my palace without
winter clothes, I asked him to bring the previously
given shawl, and people started criticizing him.
Hearing this, Sarvananda, with reddened eyes in
anger, ordered his nephew, Sadananda, to quickly
tetch the shawl from his wife.”

116-8. Sadananda obeyed his uncle's command
and went home, repeatedly shouting, "Auntie,
quickly give the shawl!" However, Sarvananda's
wife, Vallabha Devi, was busy with other tasks and
did not hear Sadananda's calls. Frightened by his
uncle's anger, Sadananda continued to loudly de-
mand, "Give my uncle's shawl!" In response to this,
the compassionate, boon-bestowing, and world-
saving Goddess, extended her hand out of the
house through the upper part of the door and gave
Sadananda a shawl identical to the previous one.

119-20. Upon seeing such a captivating hand whose
nails shone like millions of suns, fires, and moons,
brilliantly illuminating; which was adorned with
beautiful golden bracelets studded with gems,
Sadananda began to extol the Devi with utmost
astonishment, as if in a trance of ecstasy:.
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SADANANDA PRrAISES THE GODDESS

121. Sadananda said: “O full-moon personified,
the beautifully attired, Supreme Goddess! By the
extraordinary fortune of the King, You have
graced this place of Mehar, blessing all residents
with fortune and fulfillment.

122. O embodiment of bliss and knowledge! On the
moonless night, You revealed Your radiant moon-
like nails, blessing me with the sight of Your hand
by Your grace, making me truly fortunate.

123. O Enchantress of the Universe! Great sages
like Brahma and other yogis, despite meditating
upon You ceaselessly, are unable to comprehend
the extent of Your beauty and qualities. Hence, O
Eternal One! How can an ordinary human with
limited intellect praise You?

124-5. O Devi! You are the Mother of the universe,
the daughter of creation, the universal creator with
many forms, and the unique protector. You are the
primal cause of the world, the compassionate one,
and the sole savior of the universe. You are also the
creator of even the creator. O Mother! You are the
doer of all, the destroyer and sustainer of all, the
intellect and the embodiment of pure conscious-
ness. Even though You are distinct from all things,
You are still present in everything.

Mother! Who can understand Your infinite play? This
water; this air;, this living being and more, in how
many forms, O Mother, bave You roamed? Under-
standing Your infinite plays is indeed a beavy task.

126-7. The King said, “When Sadananda was
praising the Goddess, at that time, the elder
brother of Sarvananda, Agamacarya, arrived and
having seen such behavior of Sadananda, asked
him, "O child! What has happened? Whom are
you praising? Who gave you this garment from an
empty house? Speak the truth to me, Sadananda!
Why are you speaking like a madman?”

128-9. Sadananda replied, “He who, in hope of at-
taining the lotus feet of the Goddess, repeatedly
gave up his body at places like Nilagiri, the banks
of Sindhu river, Badrikasrama, at the confluence of
the Ganges, in Kasidhama, and Kamakhyaksetra,
and finally incarnated in Mehar as the son of the
great Sambhunatha. This same Sarvanandanatha
witnessed the Goddess in her ten forms with his
own eyes here in Mehar. On the new moon night,
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the Goddess’s toenail, resembling the moon's rays,
appeared like a full moon, enchanting the King
and others. I have witnessed Her clothed palm by
Her slight grace and have been enraptured by the
sight of Her feet.”

130-1. King continued, “After hearing the entire
account from Sadananda, we have come to know
of the miraculous deeds of the sage, which I have
now shared with you in detail. Listen further;
Sadananda then brought the garment given by the
Goddess to the assembly. The garment that was
given to the courtesan was also retrieved and
brought to the assembly. Seeing that both gar-
ments were identical in every aspect, everyone,
including myself, was astonished. I couldn’t dis-
cern which one I had given, as both looked exact-
ly the same.”

SARVANANDA DECIDES To LEAVE MEHAR

132-3. Subsequently, Sarvananda Deva renounced
the said garment and, before leaving, proclaimed
that “in 15 generations, the lineage of the King
and in 22 generations, my own lineage will
perish.” Believing it improper to reside in this
untrustworthy disciple's town, he decided to
move elsewhere, taking his servant Parnananda
and his nephew Sadananda with him.

134-6. Upon hearing this news, Sarvananda Deva’s
wife, Vallabha Devi, distressed and anxious, ap-
proached her husband, prostrated at his feet, and
implored, “O Deva! Protect me, show mercy to
your servant. O Pranavallabha (life's beloved)! I
am ignorant of hymns and meditation of the left-
handed path, and you are supremely compassion-
ate, so please rescue me from this worldly tor-
ment. O Paramegvara! I am powerless to obstruct
your departure, hence kindly grant the potent
mantra, as told by Siva, to Sivanatha and deliver
me from this worldly suffering.”

137. After listening to Vallabha Devi's sincere pleas,
Sarvananda Deva, satisfied, told her, “O beloved!
You will soon attain liberation; have no to fear.”
After bestowing this blessing upon Vallabha Devi,
he joyfully imparted the mantra in Sivanatha’s ear.

138. Sivanatha, having received the mantra,
touched the feet of his guru, Sarvananda, and of-
tered many praises.
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SIVANATHA PRAISES SARVANANDA

TRIP TO SENAHATTA & VARANASI

139. Sivanatha said: “O Merciful One! I salute You,
the non-dual; I remember You, the non-dual; I
worship You, the non-dual and the embodiment of
the Supreme Brahman; I bow to You, the Supreme
Brahman residing within the heart; I salute You,
the revealer of the vital force within the body; I
pay homage to You, the luminous non-dual
Supreme Brahman; I bow to You, the compassion-
ate and significant one; You are formless, eternal,
endowed with attributes, conscious-soul, and
grantor of boons to seekers, I salute You. O Lord!
Save me from the ocean of existence.”

SARVANANDA BLESSES HIS FAMILY

140-4. Pleased with his son’s praises, Sarvananda
Deva, the Paramesvara, said, “My son, listen care-
tully to my boon:

() The d@tmavidya (self-knowledge) in the form
of the mantra, will reside in the heart for 11
generations.

(2) Those who follow vzrdcara will surely realize
the desired knowledge in their heart lotus.

(3) Then, in the path of devotion, realization will
occur in dreams.

(4) However, without virdcara, this knowledge
will never be pleased.

(5) Upon the completion of the 227d generation,
the most profound knowledge, once con-
cealed, will again become revealed and return.

(All these boons have been granted by Sarvanan-
da Deva to his lineage.)

145. The King narrated, “Having said this, the Ku-
lanatha (head of the clan), Sarvananda, accompa-
nied by Parnananda and Sadananda, joyfully de-
parted to a place named Senhatta. There, he set-
tled down and produced a virtuous son. His de-
scendants from the second marriage are still
present in that region.

146-7. After residing there for a long time and
reaching the age of fifty-two, Sarvananda re-
nounced his household life and went to Varanasi.
There he adopted the practices of virdcira (con-
sumption of alcohol, fish, meat, etc.). Seeing him
abandoning the traditional practices, you, the
ascetics (Dandis) admonished him. Hence, your
current situation has arisen; hence, O Dandi, now
that you are aware of Sarvananda's life, go to
Varanasi and seek his forgiveness to resolve your
misunderstandings.”

REPENTANCE OF DANDISVAMI

Subsequently, having learned about the divine
deeds of Mahatma Sarvananda from King Dasara-
ja, Dandisvamis went to Kasi and, with various
praises, sought forgiveness. By doing so, all their
prior misconceptions were cleared, and they ul-
timately found peace.

Sarvananda’s final state, like that of great sages, is
unknown; he disappeared from public view in
Varanasi, taking Parnananda and Sadananda with
him. His whereabouts and condition remain a
mystery. He is believed to have attained absolute
bliss and now exists in an Avadbiita state along
with Parnananda and Sadananda serving him.

Thus ends the biography of Sarvananda,
written in Bengali by Sri Asannabandhu Bhattacarya.
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APPENDIX 2: SARVANANDA’S PRANAMA MANTRA & DANDYASTAKAM

- Sarvdnanda’s Pranama Mantra -

namastubhyam sarvanandam namaste sadhakottamam |
namaste kula-nathaya kula-kaulinya-dayinam |
matr-krpa-dhanya-purusa-pravaram |
dasa-mahavidya-pratyaksa-daksinam |
matr-saktyabhasa-bimbita-tantra-rajam |

namaste mehara-tirtha-candrarm siddha-varenyam |l

I bow to you Sarvananda, to you the best of worshippers (Szd-
bakas), I bow. 1 bow to you Lord of the Kula, bestower of no-
bility upon his family/the Kula. The best of men blessed with
the grace of the Divine Mother, Who was able to have the di-
rect perception of the Ten Great Vidyas (Daszmabavidya). The
King of the Tantras which reflect the Words of Sakti, the Di-
vine Mother, I bow to you the Moon of the Sacred Land of
Mehar, the Best amongst the Attained Ones (Siddbas).

Sarvananda's padukas from
the Kamariipa Math
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“Dandyastakam { Eight Verses (Jomposed by the ‘Dandi]™

1 sada Suddhabuddham parajnanaradhyam

gunadharamadyam gurum visvavandyam |
jvaladdhemavarnam saraccandravaktram
paramanandamagnam bhaje sarvavidyam ||

I always worship Sarvavidyas, eternally pure
and wise, revered for transcendent knowledge,
the source of all qualities, the beginning of
everything, the Guru venerated by the world,
glowing with the color of molten gold, his face
shining like the autumn moon, deeply im-
mersed in supreme bliss.

sarojaksijvalam mahasankhamalam
bhavanyamsajatam svasaktya sametam |
samantadyatinam stutam smeravaktam
mahadevatulyam bhaje sarvavidyam |l

I worship Sarvavidya, adorned with luminous
lotus-like eyes and a skull garland, born as an
aspect of the Goddess Bhavani, along with his
own Sakti, praised by hermits all around him,
always smiling, and equal to Mahadeva.

yadajnanato jhanamajhanatulyam

yatinam yato'bhiinmanogranthibhedah |
yadalokanallocanam syat pavitram

bhaje tam sadananditam sarvavidyam ||

Due to being ignorant of him, knowledge itself
would be the same as ignorance, he is the self-
control of the ascetics, cutting the knots of
the mind. From gazing upon him, the eyes be-
come pure, I worship him, the perpetually
blissful Sarvavidya.

yadambhojavaktacchubham sadhuvanim
vadannavike pradurasidbhavani |

tamekam mahapurusam Suddharapam
cidanandamagnam bhaje sarvavidyam |
From his lotus like mouth came forth excellent
and auspicious [hymns of} praise, saying "Oh
Goddess who steers the ship [across the ocean
of existence} (i.e. Tarini)", Bhavani manifested
before him. I worship that one great pure be-
ing, deeply immersed in the consciousness and
bliss, Sarvavidya.

samuddhrtyabahuvadan varavaram

vadami tvami$ah tvamisah tvamisah |

kalau muktimargaprabodhartha esa
tvadiyavatarah pradiptapracarah |

Holding my hands high, I call out repeatedly
fervently, "O my lord, my master!" In the Kali
Yuga, your incarnation and its widespread
teachings have been illuminated solely to en-
lighten the path of liberation.

bhavantam bhajanto jana bhagyavantah
svakarmaksamah svahpadam prapnuvan-
tah | aham manusastvam na janami tattvam
tvamasman bhavadbhaktiyuktan kurusva |

Those people who worship you are fortunate;
exhausting their own karma, they attain their
heavenly abode. I, being a mere human, do not
know your true nature; please let us be filled
with devotion to you.

pratistha garistha sruta sarvaloke

mrto jivito dasa eso'pyayatnat |

amayam yada pradurasicchasankas-
tvadanyanyabhutam na te sadhyamasti |

You are widely renowned and esteemed, you

[and your deeds] have been heard all over the
world - Your servant {Purnanandal, even having
died, still lived! { You could} make the full moon
appear on the day of the new moon, so then
there is nothing else which is impossible for you!

iti sarvavidyastakam sanmukhoktam
pathet pratarutthaya suddhantaratmall
bhavettasya tusto guruh sarvadarsi
sada padapadmagratattvaprakasi|

If one recites this Sarvavidyastakam, which was
spoken with truth, upon rising in the morning,
with his inner self pure, the all-seeing Guru,
eternally illuminating the ultimate truth with
his lotus feet, would be pleased with them.

iti dandyastakam stotram samaptam |l
Thus, the hymn known as Dandyastakam is
completed.

2 The text of the Dandydstakam given in the source text is generally in good condition, with the exception of several
corrupted words and a missing word. We have made an effort to restore these words to their most likely meanings.

13 Sarvananda Thakur, possessor of all esoteric knowledge or Vidya-s)
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APPENDIX 3: SARVOLLASA TANTRA

The following are excerpts from the 1953 introduction to Sarvolldsa Tantra written by Dinesh chandra Bhattdcaryya.

The Sarvollisa, which is being published for the first time, is a remarkable compilation of a foremost
Bengali mystic belonging to the Virz cult of the Tantra. The book commanded a moderate circulation
among the privileged Saktas of East Bengal, though it was, for obvious reason, a sealed book to the lay
man and its present publication, for the same reasons, has not found favour with a section of the public,
some of whom have gone the length of cursing it. ... The late Sir John Woodroffe, who had secured a copy
for himself, first cited from it in his paper on “Shakti and Shakta” (Modern Review 1917) subsequently
reprinted in the several editions of his famous book of the same name.

It was at Senhati that Sarvananda compiled this book which is remarkable in more than one respects.
The title of his father-in-law Agamavagisa suggests that he was also a great Tantrik scholar and probably
Sarvananda got his materials from the latter's rich collection of original Tantras. Except the two small
verses at the beginning and the prose head-lines in the different chapters, the book does not contain a
word of Sarvananda's own composition and consists entirely of quotations from various original works.

~ The (ontents of the Sarvolldsa Tantra -

The contents of this rare collection of Tantrik texts are given in the ullasanirnaya and will appear from
the following brief sketch.

I. Nature of the ultimate Cause (prakrts), alised) pasu and a vibhava vira respectively:
the three-fold atman and the ultimate Re- Symbolic marks (#7/zka) on the forehead.
ality (brabma); origin and propagation of o )
faux and other Tantrik Scriptures includ- 17. Instruments of worship, including
ing the Vedas. Yantras, real as well as substitutional;

2. List of the 64 leading (pradbina) Tantras. 18. The Sakta (i.e. Vira), cult of the ‘right-

) hand’ sort (daksindcira) consisting essen-

3-5. Sakta theories of creation. tially of worshipping a Sakti with the pas-

p $akta theories of dissolution catatva: warning against false Viras.

) , ) ) 19. The a@dyatattva (drinking of wine) varying

7 Plsychlc at;mide (.117(/94‘04), Fhe essential with the three classes of Sadhakas; pre-
clement of Tantrik practices. scribed only within Secret Circles of two

8. Three-fold nature of bhiva. kinds divyacakra and viracakra.

0. The corresponding cults (dcira) begin- 20. The elements of a Secret Circle (cakra)—

. . L .1 its venues, the prescri ts, the pre-
ning with pasvdcara i.e. the Vaidik cult. S venues, the presc l/aed seats, the pre
siding guardian (cakresvara) &c.

1I0. Various Gurus. o
21. Competency for admission to a cakra,

II. Essential attributes of Gurus. removal of castebondage; list of articles
required therein.
12-4.  The Vaisnava cult: nature of bbakti or de-

votion and of 4ali or religious sacrifice. 22. Different vessels (of wine): philosophy of
) the paiicatattva.
15. The Saiva cult.
23. Nature and origin of the ddyatattva
16. Two-fold substitutes of paficatatva, pre- (wine), quite different from the ordinary

scribed in the cults of a vibbava ' (un-re- prohibited drink.
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24-6.  Sanctification of a Sakti (woman) and of 47. The peculiar bhava of the 'right' ritual
wine and its vessels. (daksindacara).

27. The three subsequent tattvas - meat, fish o
and fried cereals and their sanctification. Vamacara

28-9 Chagactgristics and rules of purification 48. The 'left side' ritual and its peculiar bhava,
of a Sakti. worship with the paficatattva and svapuspa,

30. Smoking of hemp of 4 different sorts the varieties of the latter and its purity.
(samvidipina), prescribed with wine; its 49. Sanctification of svapuspa; the five finger-
sanctification. modes (mudra); origin of the paficatattva.

31-2. Wine—cups for an Wor'shipp.er Wi.thin a 50. Characteristics of Kula women; the ‘hid-
Secrzt Circle and their pgnffifcat'lon; their den’ Lady (gupta) within the body and the
number, arrangement and ottering. visible (vyakta) one: their worship.

33- Special offering to Vatuka, Yoginis and 51-2 Union with both, within and without and
other deities: the Ku/z-lamp. : - o

under the peculiar bbava of vamacara.

34. Ceremonies-five-fold nydsa, pranayima
&c.—in the taking up of the wine-cups. Siddhantacara

35 f’orairlféirs};};mns;feacch ;:up in different 53-60. The ‘true’ ritual based on the realisation

b 35 0F9 cups. of the identity of individual soul (j7va)

36-7.  The five ceremonies of contemplation with Siva and of Sakti with the latter.
and various pa‘rts of Ehe inner worship 54-6. Three kinds of Bliss.
preceding the ‘outer’ worship.

38. Quantity of wine. 57 Glory of Sakti.

39-40. The 'sports' in the performance of the 58-9. The hamsabija and its three-fold medita-
fifth tattva and their different aspects. tion.

41-2.  Two classes of worshippers - the followers 6o. The (.iiViI;e ritt/:al (laiz'v_ycicdm) and its dis-
of the Path of Action (krstyamagi) and tinction from kaulacara.

Seekers of Bliss (@nandarthi): Bliss from
the fifth tattva for the former alone and Kaulacara
the latter, identical with the followers of
the Path of Knowledge (j2@namargs), dis- 61. Its nature and its ritual.
cards rites.
62. Prakriti: Her manifestation: the three

43-4.  Ecstasy followed by copulation. Gunas etc.

45. Hymn of Bliss (Anandastotra) from the 63. Nature of Brahman-evolution, the 24
Kulirpava, a powerful advocacy of the tattvas and the Saktis: process of dissolu-
kuldcara. tion and final liberation.

46. Ceremonious ablution (e¢bhiseka) neces-

sary for all entrants into the ritual.
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~ The list of the 64 Tantras given in Sarvolldsa Tantra -

In the second chapter there is a valuable list of the 64 Tantras with the categorical statement that each of
them is complete in 64 Patalas. The Sarvollisa also was modelled after them and was originally complete
in 64 Ulldsas, but all the manuscripts hitherto discovered omits the last UllZsa, whose existence is only
warranted by the w/lasanirnaya'+. It contained, according to tradition, the exact Mantra and its Sadhana
which secured Siddhbi (or jivanmukti) for the compiler and is said to have been taken been taken away by
Sarvananda with himself when he went to Benares, though a few of his descendants proudly claim to pos-
sess its copies separately which are kept back by all means from the public view. It is, therefore, practical-
ly lost to the public.

Most of the 64 Tantras mentioned in the second chapter have been cited in the body of the book and
some of these texts are extremely rare and valuable. The largest number of quotations are made from the

Jhandryava, the Kuldrnava and the Samayacaratantra.

1. KaliTantra 23. Kumarika Tantra 45. Varada Tantra

2.  Mundamala Tantra 24. Mahat Tantra 46. Tantra Cintamani Tantra
3. Tara'Tantra 25. Kaularpava Tantra 47. Kalivilasa Tantra

4. Nirvana Tantra 26. Kalikakulasarvasva Tantra 48. Hamsa Tantra

5. Sivasara Tantra 27. Kalikakalpa Tantra 49. Cidambaratata Tantra
6. Viralantra 28. Varahi Tantra 50. Vijhapana Tantra

7. Lingarcana Tantra 29. Yogini Tantra 51. Phetkarini Tantra

8. Latarcana Tantra 30. Yoginihrdaya Tantra 52. Nitya Tantra

9. TodalaTantra 31. Sanatkumara Tantra 53. Uttara Tantra

ro. Nila Tantra 32. Tripurasara Tantra 54. Narayani Tantra

1. Radha Tantra 33. Yoginivijaya Tantra 55. Urdhvamnayaka Tantra
12. Visvasara Tantra 34. Malini Tantra 56. Jianadipa Tantra

13. Bhairava Tantra 35. Kukkuta Tantra 57. Gandharva Tantra

14. Bhairavi Tantra 36. Sriganesa Tantra 58. Kunjika Tantra

15. Siddhesvara Tantra 37. Bhuta Tantra 59. Tantra Muktabali Tantra
16. Matrkabheda Tantra 38. Uddisa Tantra 60. Brhat Tantra

17. Samaya Tantra 39. Kamadhenu Tantra 61. Srikrama Tantra

18. Guptasadhana Tantra 40. Virabhadra Tantra 62. YoniTantra

19. Matrka Tantra 41. Vamakesvara Tantra 63. Kamakhya Tantra

20. Maya Tantra 42. Kulacudamani Tantra 64. Prokta Tantra

21. Mahamaya Tantra 43. Bhavacidamani Tantra

22. Aksaya Tantra

44. Jaanarnava Tantra

14 tripastau brabmane jhianam, jivanmuktastatab param
catubsastau samdaksatra grantholldsayathoditab
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- Significance of the Title Sarvavidya -

Sarvananda attained Siddhi by savasadbana, which
is referred to in the Sarvolldsa in a cryptic manner
under the description of kaulicara in ullisa 61. He
evidently professed in the fullest sense of the
term what he has collected in his compilation and
what, according to his son Sivanatha, he preached
at Benares (“vyakto yena krtab kasyam viricarab
gubyakah.” Sarvinandatarangini). Sivanatha also
states that when the Sarvanandatarangini was
written Sarvananda was still living at Benares and
led the life of an Avadhata which we take to be
synonymous with the Kaula, the highest rank of
the Tantriks's. Most of the editions of Sivanatha's
memoir publish a Dandyastaka, otherwise called
the Sarvavidyastaka, which contains a pen-picture
of Sarvananda by one who must have actually
seen him. We cite one verse which points unmis-

takably to his profession:-

5 santyajya svanamdcaram gatvd varapasim purim |
avadbitavadd caramdacaratyadbund muda |

sarojaksi-jalam mahasankha-malam
bhavanyamsajatam svasaktyd sametam |
samantadyatinam stutam smeravaktram mahdde-
vatulyam bbaje sarvavidyam |l (v. 2)

The inner Sadhana of a saint like Sarvananda will
never be known to us, but there seems to have
been a distinctive feature in it, which marks him
out as a class by himself, His name Sarvavidyi
suggests and Sivanatha’s memoir supports that,
unlike the general class of Tantrik saints, he had a
“vision” not of a particular form of the Supreme
Deity, but of something like a synthetic form of
one and all powerful Sakti separate from and yet
absorbing within Her all the other forms of par-
ticular deities (Kali, Tara and others). The miss-
ing last u/ldsa of the Sarvollasa might have thrown
light on the point.

As a sort of commentary to this and the next cited verse from the quays we quote a few words from an unpublished
work— the Syamdcaficandrika of Ratnagarbha Sarvvabhauma:-

yat mahdsankbajapamabbibitam tat siddbapara, avadbutaparamiti kecit |
na caitadavadbitadinam strisangitvameva ndstiti vacyam,

avadbitdsrame sthitvd bbairavacaratatparab |
vannabam kulyogena prasidami na samsayab |
iti kulaciida-manivacanat
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